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THE MESSAGE OF MATTHEW

A B
THE ESSENTIAL MESSAGE THE APPLICATION
1. The Ceatral Teaching L To the Church

¢« The Kingdom of Heaven is at Hand.”

i. Proclamation of the Kingdom.
a. The Fundamental Conception.
The Kingship of God. Sovereignty.
The Kingdom of God. Sphere.
d. The Special Revelation,
The King revealed.
The Kingdom revealed,
ii. Interpretation of the Kingdom,
a. Its Principle. Righteousness.
The Words of the King.
Peace.
The Works of the King.

¢. Its Purpose. Joy.
ﬁe Will of the King.
iii. Administration of the Kingdom.
a. By the King as King.
His Person.
4. By the King as Prophet.
His Propeganda,
¢. By the King as Priest.
His Passion.

é. Its Practice.

H. The Abiding Appeal
“ Repent.”
i The Fundamental Meaning.
Consideration,
ii. The Inevitable Sequence.
Conviction.
iii. The Resulting Activity.
Conversion.

i. She is « The Holy Nation.”
a. Submitted to Christ.
é. Realizing the Kingdom
¢. Manifesting it to the
World.

ii. Repent.
a. Submit,
é. Realize.
¢. Manifest.

IL. To the World

i. Under the Soverei ol
God. gty
Yet in Anarchy.

ii. Repe::l::.o
a. Conception,
4. Conduct.
¢. Character.




THE MESSAGE OF MATTHEW

the New Testament it is necessary to re-

member the difference between these books
and those of the Old Testament. In those we
sought amid local conditions and colouring for
permanent values, which permanent values create
the living and abiding message. In every book
of the Old Testament we had to do with an
incomplete revelation, for the Old Testament
itself does not constitute a complete revelation.
It is a library of expectation and of hope.

When we turn to the New Testament we still
find ourselves amid local conditions, but we
have no longer to deal with an incomplete reve-
lation. We have now to consider the literature
of that Christ Who is the final speech of God to
the world. The writer of the letter to the He-
brews affirms that “ God, having of old time
spoken unto the fathers in the prophets by
divers portions and in divers manners, hath at
the end of these days spoken unto us in His

?

IN seeking for the messages of the books ot
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Son.” That message of the Son is God's final
message to man. It is for us now to ask what
is the essential message of each book, and what
is its abiding appeal.

The four gospel narratives constitute the foun-
dation literature of Christianity in that they pre-
sent the Person of Christ, record His teaching,
and give an account of His work on earth in the
days of His flesh.

When we turn to the Gospel according to
Matthew we find in it the final teaching on the
subject with which it deals.

What then is the essential message of Mat-
thew, and what its abiding appeal? Here we
are not left to anything in the nature of specula-
tion. The essential message and the abiding
appeal are contained in one brief declaration.
That declaration is twice uttered. It was first
made by the voice of the herald who foretold the
coming of the King; it was repeated by the
King Himself when He commenced His minis-
try ; “ Repent ye, for the Kingdom of heaven is
at hand.” That is the voice of the herald, and
the word of the King. The essential message
then is “ the Kingdom of heaven is at hand " *
and the abiding appeal is “ Reoent ye.”
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I recognize that there is a sense in which both
the message of the herald and that of the King
had immediate and local application. This
word was spoken by John the Baptist peculiarly
to the Hebrew people. When Jesus commenced
His ministry He did so as the Jewish Messiah,
and His word was consequently peculiarly to the
people of the ancient covenant. While that is
admitted it must not be forgotten that in the
economy of God the Hebrew people existed not
for themselves but for the world at large. This
cannot be too often repeated if we are to under-
stand that economy of God, in the case of His
people Israel, and as to His perpetual method.
Consequently the word of the herald and the
word of the King constitute the one great mes-
sage of this Gospel. This is not the final mes-
sage of Christ; not that He has changed or
altered this by a hair's breadth, but He has a
great deal more than this to say. The message
of Matthew is not the final Christian message,
for just as we need the four Gospels for the
presentation of Christ, so we need the four mes.
sages for the delivery of the Christian message
to the world at the present hour.

First then let us examine the essential mes.



12 THE MESSAGE OF MATTHEW

sage, “ The Kingdom of heaven is at hand.”
Both the herald and the King uttered first the
words of appeal, “ Repent ye,” but that appeal
gained its force from the declaration which im-
mediately followed it, “ The Kingdom of heaven
is at hand.” That is the central teaching of the
whole Gospel, and in examining it we shall dis-
cover three values. It is first the gospel of the
proclamation of the Kingdom. It is secondly
the gospel of the interpretation of the Kingdom.
It is thirdly the gospel of the administration of
the Kingdom. It proclaims the fact, explains
the meaning, and describes the method of ad-
ministration.

The abiding appeal of the Gospel is that of its
call to repentance in the light of its teaching
concerning the Kingdom.

The one theme of the book is that of the
Kingdom. The word Kingdom occurs fifty
times in the course of the story. There are dif-
ferent phrases of which it forms a part. The one
most often recurring is that of * The Kingdom
of heaven.” This is peculiar to this Gospel ac-
cording to Matthew, and occurs two-and-thirty
times. The phrase “ The Kingdom of God”
occurs four times. The phrase “The King:
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dom,” which evidently has reference to the same
idea, occurs eight times. The phrase “Thy
Kingdom " when the reference is to God Himself
is found once, and once when the reference is to
Jesus. The phrase “ His Kingdom " occurs twice
with reference to the Son of Man, and once with
reference to God. The last occurrence of the
word is in the phrase “ My Father’s Kingdom.”

That is a somewhat mechanical paragraph,
but it serves to show that the word Kingdom is
stamped upon the page from first to last. As
this Gospel presents the King, its message is that
of the Kingdom.

This word has two values which are comple-
mentary to each other, and both of which we
need to recognize. These values may be ex-
pressed by the two words Kingship and King-
dom, in the way in which we make use of them
to-day in our general conversation. The word
Kingship emphasizes the fact that God is King.
The word Kingdom refers to the realm over
which He reigns. When we speak of the King-
dom of God we most often think only of the lat-
ter value, that, namely, of the realm over which
He reigns. The fact that He is King is the fun-
damental message of this book.
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Of the phrases to which we have referred “ The
Kingdom of God” is the greatest, because it at
once insists upon the fact that God is King and
refers to the realm over which He rules. There
are occasions when it is evidently limited by the
context, but considered alone it is certainly the
greatest of these phrases, being the most spacious
in its suggestiveness.

The phrase “ The Kingdom of heaven,” which
as we have said is only used by Matthew, de-
mands our special attention in any consideration
of the message of the Gospel. In order to un-
derstand it, it is necessary that we should find
out what it meant to the men who first heard it.
Now it is an interesting fact that Christ never ex-
plained the phrase, neither did His fererunner.
Simply because all who heard it were perfectly
familiar with the one idea for which it stood. In
the book of Exodus, which deals with the found-
ing of the nation, we find the declaration “Ye
shall be unto Me a kingdom of priests, and an
holy nation,” and there we discover the idea
which the phrase “ the Kingdom of heaven ” sug-
gested to the Hebrew. The peculiarity of the
nation consisted in the fact that it was a Theoc-
racy, a people with no king other than God Hims
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self. It was a nation under the Kingship of God.
It was a holy nation, a kingdom of priests, the
Kingdom of heaven. When therefore these peo-
ple heard John the Baptist and Jesus say ‘“ Re-
pent ye, for the Kingdom of heaven is at hand ”
they understood them to mean that they were
not living in accord with the underlying principle
of their national life, and that it was necessary for
them to repent in order to the restoration of the
lost ideal.

The simple meaning of the phrase then is that
it refers to the establishment in the world of the
heavenly order, the submission of every king to
God, the overturning of all save that which re-
sults from the recognition of the abiding throne
of God. The Kingdom of heaven is the estab-
lishment of the Divine order on earth, the su-
- premacy of the will of God in the affairs of men.
The teaching of this Gospel then is that the only
hope of humanity is in the establishment of the
Kingdom of heaven, and that this can only be
secured by submission to the throne of God.
When men talk about the Kingdom of heavenas
though it could be set up by human action, by
the parliaments of men, or by a godless social
propaganda, they are proving their blindness;
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and when they attempt the enterprise they are
attempting to build without a foundation. The
Kingdom of heaven is the reign of God over hu-
manity. This Gospel proclaims that fact.

In the second place this Gospel interprets the
Kingdom. It does infinitely more than assert the
fact of the Divine Kingship, it explains the order
of the Divine Kingdom. It contains a proclama-
tion of the principle of the Kingdom, an explana-
tion of the practice of the Kingdom, and a reve-
lation of the ultimate purpose of the Kingdom.
These things may be expressed in three words by
quotation from the letter to the Romans in which
the apostle declares, “The Kingdom of God is
not eating and drinking, but righteousness and
peace and joy in the Holy Ghost.” Righteous-
ness is the principle, peace the practice, and joy
the purpose, of the Divine Kingdom. The words
of the King constitute the law of the Kingdom,
and proclaim the principle of righteousness. The
works of the King exhibit the powers of the King-
dom which operate towards the practice of peace.
The will of the King is revealed in the opening
word of the Manifesto, “ Blessed,””—or perhaps
Happy, for happiness is the ultimate purpose of
the Kingdom.
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Thus the interpretation of the Kingdom is best
expressed in the words of the apostle to the Gen-
tiles. The master principle is righteousness, the
practice is peace, and its purpose is joy.

Finally, this Gospel reveals the method of
the administration of the Kingdom. In the key
words to the analysis of the book this method
is Suggested. In the first division we have the
presentation of the Person, and it is that of a
King. In the second division we have the
Propaganda, in which the King is revealed as
Prophet. In the third division we have the Pas-
sion, in which He is seen as Priest. He is at
once King, Priest, Prophet. The Old Testament
asks for this Person. In the law, consisting of
the first five books, it demands the Priest. In
its historic section it seeks for the King. In its
prophetic books it reveals the need of the
Prophet. The Gospel of Matthew shows how
the whole expectation of the old economy is
fulfilled through One Who is Priest and Prophet
and King. Through that threefold ministry, the
Kingdom of God is to be established, and in no
other way. The Gospel presents the One Who
as King has all authority; Who as Prophet
utters the final words of truth; Who as Priest
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deals with sin in such a way as to make pos-
sible the redemption and renewal of man, and
through man of the whole creation. Thus the
administration of the Kingdom is accomplished
by the King Who is also Prophet and Priest.

In the light of that central teaching we turn
to the consideration of the abiding appeal of
this Gospel which is expressed in the one word
“Repent.”

It is necessary that we should first consider
the fundamental meaning of this word. We are
all familiar with the long continued controversy
between the Roman and Protestant theologians
as to the nature of repentance. This contro-
versy arises out of the fact that two distinct
words in the Greek New Testament are trans-
lated in our versions “ Repent.” One of these
lays emphasis upon a change of mental attitude ;
the other is burdened with a sense of sorrow.
Into that discussion we need not enter here.
The particular word made use of by the fore-
runner and by the King is the one which quite
literally means, Think again. The fundamental
meaning then of the appeal of this book is that
it calls men to consideration.

Such consideration will have as its inevitable
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sequence, conviction of sin, and a consequent
sense of sorrow. While it is perfectly true that
the sense of sin and the sense of sorrow are not
suggested by the word, they are involved, for it
is impossible for any man honestly to consider
his life in the light of what this Gospel reveals
without coming to consciousness of his own sin,
and sooner or later to the sense of sorrow.

There is, however, yet another and further
result involved—that namely of the activity of
conversion which will follow. Conversion in #*-
self is not regeneration. Regeneration is the act
of God Conversion is the act of man. Con-
version is that turning round from rebellion to
submission which results from the conviction of
sin which follows repentance as reconsideration.
Thus the threefold fact suggested by the word
may be expressed as a sequence by the use
of these three words, Consideration, Conviction,
Conversion.

It must, however, be remembered that this
word “Repent” loses its force if it be removed
from its immediate connection with the central
teaching contained in the words “ The Kingdom
of heaven is at hand.” It is possible for a man
to think again, and for his second thinking to be
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as false as the first. Therefore the Gospel says
to man, Behold the King, understand the King-
dom, and think again in the light of these facts.
Repentance here then means the submission of
the life to the standards of the Kingdom and to
the throne of the King. It is possible for men
to repent without moral or spiritual result. They
can think again, and depart from the old secu-
larism to the new theosophy without being any
nearer to realization or establishment of the
Kingdom of God. This Gospel proclaims the
King, interprets the Kingdom as righteousness,
peace and joy; shows that the Kingdom is ad-
ministered by One Who is perfect King, perfect
Prophet, perfect Priest. It then appeals to men
in the presence of these facts to repent.

To obey its appeal is inevitably to be brought
to a consciousness of sin as coming short of the
glory of God, and such consciousness invariably
results in sorrow for sin. Repentance has its
final value in that turning round, from sin and
towards God, which Paul described, when writ-
ing to the Thessalonian Christians, in the words,
“ye turned unto God from idols.”

While therefore the great appeal of this Gos-
pel is Repent, it is useless to take that word and
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preach it save in connection with the central
teaching of the Kingship of God revealed to men
in Jesus, and of the Kingdom of God opened to
men through the work of Jesus.

There is a twofold application of the message
of this book to our own age. Its first applica-
tion is to the Church because the Church is now
the holy nation, the Theocracy, whose function
it is to realize and to manifest the principles and
practice and purpose of the Kingdom of God.
At Casarea Philippi Jesus said to Peter, “I will
give unto thee the keys of the Kingdom.” He
also declared to the disciples after instructing
them in the mysteries of the Kingdom, that every
scribe instructed to the Kingdom of heaven “is
like unto a man that is a householder, which
bringeth forth out of his treasure things new and
old.” The world to-day can only understand
the meaning of the Kingship and Kingdom of
God through the Church. The first application
of the message of this Gospel must therefore be
to the Church, and this because she is responsi-
ble for manifestation.

The measure in which she is failing to reveal
these things to the world is the measure in which
she should obey its call to repentance. Her
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membership consists of those who are submitted
to Christ, who realize in their own lives the fact
of His Kingship and who therefore through their
transformed lives manifest to others the grace
and glory of His reign. The measure of the fail-
ure to reveal is the measure of the failure to
obey. To Ephesus, fallen from first love, the
word of the King was, “ Repent, and do the first
works.” That is still His word to those who
name His name, but fail to reveal Him to others.
The message of Matthew to the world can only
be delivered through the Church. Its first note
must be that of insistence upon the abiding King-
ship of God. No man can escape from that
Kingship. It is possible for men to live within
the Kingdom of God in such wrong relation to it
that it becomes a scorching, destructive fire instead
of a beneficent and healing force. God reigns to
the uttermost bound of the universe. Nothing
escapes His authority. It is our business to pro-
claim to men the estabiished fact of the Kingdom
of God, and the fact that He has anointed His
well beloved Son as King over the whole earth.
In the light of that fact, men who are in rebel-
lion against the Divine government are to hear
as the first note of the Gospel the word “ Repent.”
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THE MESSAGE OF MARK

A
THE ESSENTIAL MESSAGE

B
THE APPLICATION

L The Central Teaching. i. 14, 15.
i. The Nature of the Service,
Creation of a Gospel.

ii. The Law of the Service.
a. Sympathy.
4. Suffering.
¢. Sacrifice.
ii. The Result of the Service.
a. The Gospel.
Cf. i. 1, The Person.
xvi. 15, The Resurrection,
4. The Opportunity of Salvation.

1. The Abiding Appeal

i. The Perpetual Preliminary,
¢« Repent.”

ii. The Essential Call.
« Believe in.”

L To the Church
i. The Law of its Life.
Abiding Confidence in the Servant of
God

il. The Law of its Service.
Abiding Confidence in the Gospel.

IL. To the World
i, The Gospel.
a. A perfect Servant.
4. A perfected Service.
¢. A perfecting Salvation,
ii. The Condition.
a. Repent.
Activity of the Mind in the
Presence of Sin,
4. Believe.
Actvity of the Mind in the
Presence of the Saviour.
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HE Gospel according to Mark presents

I Jesus as the Servant of God. Whereas

in Matthew He is seen in the purple of

His royalty, in Mark He appears girded for
service.

The inclusive message of the book is found in
ch. i. 14, 15—

“Now after that John was delivered up, Jesus
came into Galilee preaching the gospel of God,
and saying, The time is fulfilled, and the King-
dom of God is at hand : repent ye, and believe
in the gospel.”

As in the first Gospel the inclusive message is
contained in the words which record the message
which Jesus delivered as He commenced His
preaching, so in the same place, in the same re-
lation, we find the message of this Gospel ot
Mark.

Another verse, central to the Gospel, gives its
content in brief outline —

“The Son of Man came not to be ministered
25
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unto, but to minister, and to give His life a ran-
som for many.”

That covers the whole Gospel: the first divi-
sion, Sanctification, “The Son of Man came”;
the second division, Service, “ not to be ministered
unto, but to minister” ; the last division, Sacri-
fice, “and to give His life a ransom for many.”

What then, is the message of that life, of that
service, and of that sacrifice?

We shall follow exactly the same method as
we adopted in dealing with the message of Mat-
thew ; inquiring first what is the essential mes-
sage, and then noticing the application of that
message.

In dealing with the essential message we shall
attempt first to state the central teaching, and
then to consider its abiding appeal.

We have said that this Gospel presents the
Servant of God. When we turn from the study
of its content in order to listen to its message, we
must pause first to inquire in what sense it is true¢
that Jesus was Servant of God. There are senses
in which He never can be described in that way.
Indeed, there is only one sense in which the Son
of God can be spoken of as the Servant of God.
By nature He is Son of God. By nature He is
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equal with God ; but for certain purposes, and in
certain relationships, He became Servant of God.

This Gospel, standing as it does in the midst
of revelation, is intimately related to the prophe-
cies of the past, and has close relationship to
the apostolic writings which follow. Isaiah was
the prophet of the Servant of God; and Paul
was the apostle who most clearly wrote of the
Kenosis, or self-emptying, whereby the Son of
God became the Servant of God. We have in
this Gospel the real portraiture of that Servant.
It reveals first, the nature of His service; sec-
ondly, the law of His service; and finally, the
result of His service.

First then, as to the nature of His service.
The introductory word of the Gospel is, “ The
beginning of the gospel of Jesus Christ, the Son
of God.” The final command of the Servant of
God is, “Go ye into all the kosmos, and herald
the gospel to the whole creation.”

The Son of God became the Servant of God
in order to create a gospel, to provide good
news for men. The Servant of God is the Sa-
viour of men. In order to provide salvation for
them, He, Who was equal with God, became
Servant; and in no other relationship can He
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be thus described. Wherever in the ancient
prophetic writings, or in this Gospel, or in the
subsequent apostolic writings, our Lord is re-
ferred to under this title of Servant of God, the
subject under consideration is that of salvation.
Mark commences with citation from the prophecy
of Isaiah which is preéminently the prophecy of
the Servant of God. The prophet’s picture of
that Servant was that of One Who comes to
accomplish the Divine purpose of salvation. As
we study the book we see the growing portrait
of Him, line added to line, beauty to beauty,
until we reach the mystic teaching of the fifty-
third chapter, in which the Servant of God is
seen, wounded for our transgressions, bruised for
our iniquities, the chastisement of our peace laid
upon Him. Thus He is seen fulfilling His serv-
ice and accomplishing the purpose of God, that
of providing a way whereby it is possible, im-
mediately after the record of suffering, to sing
the song of redemption, and to tell the story of
great and gracious restoration.

Thus at the heart of the prophetic fore-vision
of the Servant of God is the picture of the pas-
sion through which He is able to provide par-
don, purity, peace, and power for humanity.
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In the writings of Paul we may confine our
attention to one passage in the Philippian letter.
The injunction of that passage is, *“ Have this
mind in you, which was also in Christ Jesus.”
All that follows is argument, but the argument
is greater than the injunction. Charging the
Philippian Christians to have the mind of Christ,
the mind of graciousness, of humility, of love,
Paul argued for obedience by showing what that
mind really was. In studying the matchless
passage we must keep our mind on the Person
referred to, Who, in the essential fact of His
personality, is the same throughout. This Per-
son is first declared to be One Who, being in
the form of God, did not count it a prize to be
on an equality with God. It is next affirmed
that this same Person emptied Himself. We
must remember here that the Person is still the
same. He did not empty Himself of Himself.
That doctrine of the Kenosis which declares that
the Son of God laid aside His Deity is not war-
ranted by New Testament teaching. He emptied
Himself as He became Man. That emptying
consisted in His taking the form of a Servant.
The form chosen was that of Man. Thus He
laid aside one form of manifestation and took
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another, The form laid aside was that of sov-
ereign Deity. The form taken was that of sub-
servient humanity. The form alone changed ;
the essential Being remained the same.

For what purpose then did He thus empty
Himself and take the form of a Servant? In
what sense can He be spoken of as Servant?

In order to find the answer to these inquiries
let us follow the descending scale. ‘ Being made
in the likeness of men; and being found in
fashion as a man, He humbled Himself, becom-
ing obedient even unto death, yea, the death of
the Cross.” That is why He became a Servant,
and that is the sense in which He was a Servant.
He is revealed in this passage as one Person,
emptying Himself of one form of manifestation
and taking another for the purpose of the Cross,
and the purpose of the Cross is that of the salva-
tion of man.

Thus Isaiah when he presents the great Serv-
ant shows that the central meaning of His mis-
sion is that of salvation through sacrifice ; and
Paul in language still more definite even though
more mysterious, language which shows a deeper
insight into the infinite mystery, presents this
same Son of God, equal with God in His nature,
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partner of His throne, becoming a Servant for the
Cross and for salvation. There is no sense in
which the Son of God is Servant of God, save
that He became such to create a gospel by pro
viding salvation for man who is without salva-
tion, and fast bound in sin and nature’s night.
When Jesus began His ministry in Galilee He
struck the key-note thereof in the words “ The
time is fulfilled.” Iremember hearing Mr. Johns-
ton Ross say that there are some texts in the
Bible of which none but an Eastern can appreci-
ate the full meaning. Such a text is this word
of Jesus, full of profound significance. *“The
time is fulfilled.” Itis the language of One Who
in circumstances of lowliness, about to make His
home in despised Galilee of the Gentiles, recog-
nized the fact that the ministry He was about to
exercise was the fulfillment of eternal purpose.
The hour had struck, the time was filled to the
ful. The statement referred to all the economy
which ended with the prophecy of John the Bap-
tist. The last voice of prophecy had been heard,
an all that the prophet uttered, together with all
that the prophets preceding him had said, was
fulfilled. Seers had for ages been looking towards
the dawn of a new age, the coming of the Serv.
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ant-Son, the advent of One Who would be Son
by nature, and Servant for the accomplishment
of the purpose of salvation and restoration.

When Jesus commenced His ministry He said,
“The time is fulfilled.” The Kingdom of God is
near. God Himself is near. He is here in the
form of a Servant, bending toward the Cross, in
order that in the mystery of that * death-grapple
in the darkness 'twixt old systems and the Word,”
He may conquer that which has spoiled, ascend
the throne of empire, restore the lost and ruined
order, and establish the Kingdom of God in all
its grace and glory.

Thus the nature of the service is that of pro-
viding a gospel of salvation ; and that fact is in-
dicated in the opening words, * The beginning
of the Gospel” ; after which the Person is de-
scribed by names and titles which perfectly reveal
Him. Jesus is the familiar name of His human-
ity ; Christ is the title of His Servanthood ; the
Son of God is the designation of His nature.

In the second place let us observe what this
book teaches concerning the law of His service.
This may be expressed in three words intimately
related to each other; sympathy, suffering, sac
rifice.
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The Servant of God was in sympathy with man
even in his sin; not in sympathy with his sin,
but in sympathy with the sinner. If this Gospel
be carefully considered—indeed if the four of
them be examined—no single word of severity
can be found which this Servant of God uttered
to sinning men and women. His severity was
reserved for hypocrisy, and that because it
wrought ruin in the lives of others. For the
woman taken in the very act of sin; for men
steeped in sin, and held in contempt by the re-
ligious teachers of their day ; He had nothing but
tenderness, sympathy, and infinite compassion.

Oh, that all of us who name His name might
learn the lesson of this Gospel in that respect !
Salvation results from sympathy; sympathy
means suffering ; and suffering is only dynamic
when it becomes sacrifice. If we say to men,
Be warmed, and do not clothe them, there is no
sympathy in such speech, neither is there any
valueinit. Letthese men be warmed and clothed
at cost, that is sacrifice. Whether we make ap-
plication in the material or spiritual realm the
principle is the same. I think that is what the
apostle meant in his Galatian letter when he ut-
tered the iniunction which seems so commonplace
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in comparison with the argument which is so
profound, “ Bear ye one another’s burdens, and
so fulfill the law of Christ.” I do not understand
the apostle to mean that we should obey the law
that Christ enunciated, but rather that which He
Himself obeyed. The law of Christ's life was
that of bearing the burdens of others. Thatis the
whole story of the service of the Servant of God.
The master law of His life in the presence of hu-
man sin and sorrow was that of the bearing of
burdens—‘ Behold, the Lamb of God, which
taketh away the sin of the world.” Himself took
our sins and bare them. The law of His service
then was that of sympathy, suffering, and sac-
rifice.

What then was the result of His service? Its
nature was the creation of a gospel; its law was
the bearing of burdens ; its result is found in the
gospel created. The Servant is introduced as
“Jesus Christ, the Son of God”; and the last
words recorded by Mark as falling from His lips
by way of command, are “ Go ye into all the
kosmos, and herald the gospel to the whole
creation.”

What did He mean by the Gospel? We have
ao right to speculate on the matter. The answer
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is found in the context, which, when we examine,
we find that He presenced Himself in the midst of
His disciples after the resurrection, and they were
filled with doubt and fear. He rebuked their un-
belief, and then said, Go, and preach the good
news to the whole creation; that is, He com-
manded them to tell the good news of the resur-
rection. The good news then is that of the
risen Christ. The resurrection is the demonstra-
tion of the fact that the Servant has accomplished
His work, that He has provided salvation, that
He is master over the forces that wreck and ruin
and spoil. The result of His service is the pro-
vision of that gospel.

If that be the central teaching, what is the
abiding appeal? The answer is found in the
words of our Lord at the commencement of His
ministry, “ Repent ye, and believe in the gospel.”
“Repent ye” is the abiding preliminary. No
man is ever ready to believe in the Gospel until
he has obeyed the first word. That, however, is
not the supreme appeal of this Gospel. The
supreme appeal is contained in the words “ Be-
lieve in the gospel.” I know it is unsafe to base
a great doctrine on a preposition ; but neverthe-
less there is wonderful value and instruction in
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the prepositions made use of by the writers of
the New Testament. ‘Believe zz the gospel,”
not into it. 'Whenever the preposition ezs is used
with the accusative it suggests motion into. The
preposition ¢z used here has quite another sig-
nificance. It signifies neither motion into, nor
nearness to, but rest at the centre of. Jesus said,
“Believe in the gospel.” The Gospel is the
sphere of rest; have confidence in this gospel,
put your trust in it, having ventured into it, rest
in it. That is the abiding appeal.

What is the application of this message to the
Church of God? There is first the application
to the life of the Church. This word * Believe”
reveals the law of the Church’s life. That life is
continued and developed as she has abiding
confidence in the Gospel of the Servant of God,
abiding confidence in its message of pardon and
power. Again, the message has yet another
emphasis in its application to the Church. Not
only is belief in the Gospel the law of the
Church’s life, it is also the law of her service.
When we lose our confidence in this Gospel,
then our service becomes weak. If we doubt
the Gospel of the Servant of God, then we have
no Gospel for the man who is fast bound in sin
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and nature’s night. It is in the proportion that
we believe in it, are sure of it, know it, that we
are able to help our day and generation. The
inter-relation between life and service is of the
closest. We cannot believe in this Gospel as
the result of intellectual argument. We can
only believe in it as the result of experience. It
is only as we believe into the One it presents
and find His power to save, that we believe in it
when we are in the presence of other men.

What does this book say to me personally?
It first calls me to believe in this Gospel, to rest
in it for my life, for pardon and for power. It
also calls me to rest in it for my service. The
word gospel occurs eight times in the book, and
a study of the passages will show the true rela-
tion of the Christian to Christ in the matter of
service. It is a study for which we cannot take
time here, but I suggest it as full of interest and
value.

Once again, what is the message of this book
to the world? What is its message to London,
East End and West End, to rich and poor, to
high and low, to man as man, to humanity as
humanity ? It tells the story, announces the
good news, of the perfect Servant of God, of
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His perfected service, and of His perfecting sals
vation. Get men to read this book, help them
to understand it, interpret it to them. Sit down
by the side of men mastered by sin, and read
them this book. Say to them, Behold God’s
Servant, God’s Son become Servant in order
to get near to you, to help you, to lift you.
Through that perfect Servant’s perfected service
there is perfecting salvation for you. That is
preaching the Gospel.

If that be the essential message of the book to
the world, its appeal is first, Repent. That is
the necessary activity of the mind in the pres-
ence of sin. Its final appeal is, Believe. That
is the activity of the mind in the presence of the
Saviour.

This Gospel according to Mark begins where
that according to Matthew ends. Matthew said,
“Repent ye, for the Kingdom of heaven is at
hand.” As I read his story I see the King and
know my own failure; I become conscious that
this personality of mine is territory belonging to
the King, but waste, spoiled, wilderness without
blossom.

I take up the Gospel according to Mark, and
ft says, Behold the Servant of God. He is the
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Saviour of men. I believe into Him. I believe
in His Gospel. 1 risk eternity and my soul upon
Him, and thus I am restored to the possibility of
the garden, and of all fruitfulness.
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HIS third Gospel presents Jesus ot
I Nazareth to us in the grace and glory
of His perfect Manhood.

Its essential message is crystallized in the dec-
laration of the Lord Himself in answer to the per-
sistent criticism of the Pharisees; ¢ The Son of
Man came to seek and to save that which waslost.”

The message of this Gospel is not a simple
message. The more carefully we study this book
the more are we impressed with its profundity,
with the wonder and spaciousness of the thing it
has to say to us concerning Christ. It first pre-
sents the Saviour, the Son of Man; it secondly,
and consequently, proclaims the possibility of sal-
vation for the sons of men.

Let us then first consider the Saviour that this
book presents to us. There are three things to
be noted. Luke is careful, in his introductory
section, to show us the nature of this Person.
He presents to us the racial First-born ; the second

man ; the /as¢z Adam. The first man appears
41
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upon the page of the Old Testament, and he fails,
The second Man appears upon the page of the
New Testament, and He realizes all the Divine
intention for humanity. The first Adam, the
head of the race, from whom the race has pro-
ceeded, is presented to us in the Old Testa-
ment. The last Adam, the Head of a new race,
is presented in the New Testament. There will
be no other. The ultimate, the final race, is to
spring from this second Man, Who is the last
Adam.

He is then presented as the representative
Brother, not Brother of the race that is fallen, but
Brother of the race that is to be made—a distinc-
tion which we need to make very carefully.
There is a sense in which He took on Him the
very nature of Adam ; but He did not share his
sinful nature, although eventually He bore his
sin in the mystery of His dying. We look first
of all, not at the Saviour Who in the mystery of
His passion wrought out human redemption; we
look at a Man, the second Man, the last Adam,
the racial First-born, and therefore the representa:
tive Brother of all such as are to follow, of all
such as are to spring from Him, as surely as the
race sprang from Adam.
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Finally, and let us mark the sequence, He is
presented as the redeeming Kinsman, or, to bor-
row the old Hebrew word, the Goel.

The experimental process is in the reverse
order., We come to the redeeming Kinsman;
and receiving the redemption which the Kinsman
provides, enter into fellowship with the represent-
ative Brother; until at last we are made perfect
partakers of that life which makes us one with
the racial First-born.

In presenting the First-born of the new race,
Luke is careful to show how the Hebrew was
merged in humanity, and how humanity sprang
from Deity. That is the suggestiveness of the
genealogy which he gives. Notice the difference
between that of Matthew and that of Luke
Matthew, who was presenting the King, was care-
ful to set Him in relation to David, as of the
royal line, and to Abraham, as of the Hebrew
people. Luke sweeps back through everything
that is purely Hebrew, until he comes to the foun-
tainhead of humanity, Adam; of whom, in a
word that would astonish us if we were not so
perfectly familiar with it, he says, “the Son of
God.” Thus he presents Jesus as human, of our
very nature, human as we are human, but he
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puts Him even in that nature into immediate re-
lationship with God.

Luke then tells us the mystery of how this sec-
ond Man came into human life. He declares
that the conception of this Man was immaculate.
The Roman dogma of the immaculate conception
has nothing to do with the phrase in the sense in
which I use it. That dogma was promulgated
in 1854, and was never held before. There had
been long arguments from the twelfth century, not
as to the sinlessness of Jesus, but as to the sinless-
ness of Mary, which is a very different thing.
When the Roman speaks of the immaculate con-
ception, he means that Mary was sinless in being,
because sinless in the mystery of conception, which
is the Roman theologians’ way of attempting to
account for the sinlessness of Jesus. To say the
least that is but to put the difficulty one stage
further back, namely, to the mother of Mary, and
then to fail to solve it. With fine delicacy of touch
Luke declared that in the mystery of the concep-
tion of this new Man there was a process by
which He was sinlessly conceived—* That which
is to be born shall be called holy.” In the mys-
tery of that Divine activity of the overshadowing
of the Virgin, she was cleansed from all sin, so
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that the Man Who appears before us is immacu-
lately conceived, and therefore is a sinless Man.

In the Biblical account of creation we have an
ascending scale. Day one; light and darkness,
day and night. Day two; the dividing of
waters. Day three; land, and vegetable life.
Day four; signs and seasons, days and years.
Day five; sentient life. Then what? Man, the
result of all the upward processes from chaos and
darkness, the crowning glory of all that which
constitutes the lower side of his being. But
how? Mark this most carefully ; there was now
a new activity, not part of the process that had
preceded, but distinct from it; God *breathed
into his breathing places the breath of lives,”
and man appeared. The processes did not
create man, they only contributed towards the
material fact of his human nature. Human
nature is not animal nature. All the processes
did but produce the temporary tabernacle, that
which is to pass and perish. The Divine in-
breathing produced the man.

The next picture is that of an assault upon
man by the powers of darkness, of man yielding
to those powers, and of his consequent descent
or fall. The process runs on through history
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From that man sprang the race, inheriting and
sharing the results of that man’s loss of the
sceptre, because of his rebellion against the
throne of God.

Now behold the second Man, the last Adam.
As the first man was, as to his material nature,
taken out of the dust through the processes of
ascent, and then by the final act of Divine breath-
ing was made man, who never had been man
before, and never could be man but by that
mystery; so now in the fullness of time God
again took hold of dust, only beginning this
time not away back where we cannot trace the
workings, but beginning at the point where He
ended before. This second Man was taken out
of humanity, inheriting all its essential qualities,
but distinct from it; like in all things to His
brethren, unlike all those from whom He is
taken, because of immaculate conception, and
therefore sinless. This is a new beginning, a
new start in the history of the race. From that
moment I read on, and the Gospel reveals this
Man as the First-born of the race, as the repre-
sentative Brother of the whole family.

When we look at this Man we see the nega-
tion of all distinctions. I quote from Paul in the
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Galatian letter for the sake of conciseness and
brevity : “ There can be neither Jew nor Greek,
there can be neither bond nor free, there can be
no male and female: for ye all are one in Christ
Jesus. Mark the divisions. How is humanity
divided to-day? By race, by caste, and by sex.
In Christ there is neither race, nor caste, noi
sex. Think in the presence of Paul's word of
this Man presented in the Gospel, and see how
He represents every type, every class, every
possibility, every phase. Jesus was not a poet.
You cannot place Him in the Poets’ Corner ; but
more poetry has come out of the things He said
than from any other fountainhead in the history
of literature. Jesus was no philosopher. He
enunciated no system of philosophy; yet the
great philosophies all owe something to His
inspiration and suggestion. Jesus was not a
Man of science; but all scientific investigation
has had its chance as the result of His opening
the way and making possible the investigations
of the centuries. The Easterner is at home in
the presence of Christ with all his mystic dream-
ing; and so also is the Westerner, with his
neaseless, practical, determined endeavour.
Whatever the type or class may be, both men
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and women find in Him the inspiration of
noblest things, the crown and glory of all that
which is peculiar to them. There He stands
upon the page of the Gospel, the Representative
Brother. Whether men dwell North, South,
East or West, they touch Him and feel the an-
swering thrill of His Brotherhood. He is the
Head of the race, and therefore the Representa-
tive Brother.

If in Him I find the negation of distinctions, in
Him I also find the realization of the essentials
of human nature as I know it.

Finally, He is the redeeming Kinsman. What
was the right of the Goe/, according to Hebrew
law and practice? Nearness of kin was the fun-
damental right. It was the next-of-kin that must
redeem his brother. So He came, the next-of-
kin to humanity. But the redeemer must accept
responsibility. He came accepting responsibility.
The redeemer must overcome those who are
against his brother. He overcame all the forces
against humanity. The redeemer must create
the opportunity for his brother’s reinstatement;
the work of the Goe/ was the redemption of the
person and the inheritance. All these things are
fulfilled in this Man. Luke the Greek, writing
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to Theophilus the Greek, declared that in this
Man he had found the fulfillment of the Greek
ideal: being and birth, childhood and confir-
mation, development and anointing; physical,
mental, spiritual perfection. In the next section
he showed how this perfect Being was perfected,
demonstrated perfect through processes of temp-
tation, teaching, and transfiguration. That was
the filling to the full of the Greek ideal. They
never saw any further than the possibility of
perfecting the individual.

The final section of the Gospel, the greatest
section of all, shows that this Man not only ful-
filled the Greek ideal of personal perfection, but
He broke it into a thousand fragments, seeing it
was too small to hold Him, as He turned His
back upon His personal rights, that He might
die and liberate His life, and so make it dynamic
for others.

This Gospel of Luke says, Behold the Man ; the
racial First-born; the representative Brother; the
redeeming Kinsman. So it presents the Saviour.

Then it makes proclamation of salvation.
“The Son of man”; that is the Saviour pre-
sented ; “ Came to seek and to save that which
was lost” ; that is salvation proclaimed.
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Through His redemption, He regenerates men
who have fallen; and through that regeneration,
He brings them into living relationship with
Himself as the new Head of the new race; and
through that relationship with Himself, makes
them members of the newrace. That is salvation.

He came “to seek and to save that which was
lost.” By the mystery of His death He put sin
away, and liberated His life, placing it at the
disposal of those who have lost their own
When they receive His life, it is His life they
live. Through regeneration He brings them
into living relationship with Himself. By that
relationship He makes possible their realization
of the same nature. Christ is more than human.
Every Christian becomes more than human.
Christians are made “ partakers of the Divine
nature.”

What then is the abiding appeal of this Gos-
pel? Its first note is that of the attraction of
the Personality. First because of the identity
between men and Himself. His familiarity with
men was born of His conception of the dignity
of humanity. If we feel that there are people
we hold in contempt, it is because we have a low
estimate of humanity.



THE MESSAGE OF LUKE 5t

People were attracted to Christ also by the
sense of distance. They said, He is so near us,
and yet is so different. He sits down to eat
with us, and yet all the while He is saying things
we have never heard before.

The final reason of His attractiveness was that
of His sympathy Give that Gospel of Luke to
some man who has never read it, who is an
honest man ; let him sit down and read it, and I
venture to affirm he will feel the same charm
that men of old felt, the humanness of this Man,
the identity with our own life, His distance from
it, and the tender sympathy breathing through
everything He does and says. That is the first
appeal of this Gospel.

The appeal is more than that. It is not only
the attraction of Personality. It is that of the
terms of discipleship. It is in this Gospel that I
find the passage which I never read without
trembling. Just before the parable of lost things
occur the most severe and appalling words that
ever fell from His lips, “If any man cometh unto
Me, and hateth not his own father and mother,
and wife, and children, and brethren, and sisters,
yea, and his own life also, he cannot be My dis-
ciple.  Whosoever doth not bear his own cross,
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and come after me, cannot be My disciple

. Whosoever he be of you that renounc-
eth not all that he hath, he cannot be My dis-
ciple.” That is the appeal of the Gospel.

These three conditions correspond to the three
facts we have considered. Racial First-born, He
says to men, You must sever connection with
the old race entirely if you are coming after Me;
if there is any love in your heart for father,
mother, wife, child, brother, sister, which is go-
ing to interfere with your loyalty to Me, you
must crucify it. I am the First-born of a new
race, and you must come after Me by severing
your connection with the old race.

Representative Brother of the new race, He
says that we must accept the new responsibility.
If you are coming after Me you must take up the
cross! You cannot find your way into the
brotherhood with all its benefits, if you are not
fulfilling the conditions.

Redeeming Kinsman, He declares that He
can only redeem us, as we give up everything
for Him. If you are going to have the benefit
of redemption, you must renounce all that you
have! There must be mutual sacrifice. It is
upon the plane, where He is stripped of dignity,
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and I am stripped of everything, that we
meet.

That is the appeal of the Gospel according to
Luke. The attraction of Personality and the
terms of discipleship.

In a word, let me make the twofold applica-
tion. I find the application to the Church in the
words of the risen Lord, “Ye shall be My wit-
nesses.” In the power of the relationship with
the Son of Man, ]I am to become His witness,
His defense, His evidence! His witness, fulfill-
ing the terms we have considered. His witness,
realizing the results of the fulfillment of those
terms in actual fellowship with Himself. His
witness, demonstrating His power because I who
was ruined am now redeemed, I who had lost
my sense of the infinite and my love of the pure
have been brought into fellowship with God, and
have purity as the passion of my heart.

Then, because He came to seek and to save
the lost, this Gospel calls the Church into fellow-
ship with Him for the sake of the lost ; by revela-
tion of what He is able to do in our transformed
lives, by conviction so produced in the minds of
those who observe, and then by persuasion of such
as are convinced towards the selfsame Saviour.
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What is the message of this Gospel to the
world? Carry it to the ends of the earth, let it
speak its own truth to the men who are lost, and
it tells them of a Kinsman Who, to borrow the
old Hebrew figure, is able to discharge their
debt, destroy their enemies, make possible the
redemption of their persons and the redemption
of their inheritance, as offspring of God.

Behold the Man, but do not try to place Him
on a level with yourself. He is intimately near
all the essential things of my humanity are iu
Him! He is infinitely far; all the incidentals of
my sin and pollution are not in Him! Because
of His purity, in the mystery of His death, He
becomes the Son of man seeking and saving the
lost.
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THE MESSAGE OF JOHN

T is sometimes affirmed that the synoptic
Gospels are simple and easy of understand-
ing, and that the Gospel according to John

is profound, full of mystery, and difficult of in-
terpretation. There is a sense in which all this
is true. There is another sense in which the
first three are books of mystery, while the last is
the book of revelation, of unveiling. In John we
find the solution of the mysteries of which we are
inevitably conscious in studying Matthew, Mark,
and Luke.

The Gospel according to Matthew presents
Jesus as King, and it is impossible to read it
without being brought to consciousness of His
authority, even though we may not yield thereto.
We are convinced of His kingliness, but are un-
able to account for that tone of authority which
distinguishes His teaching from that of all others.
In the Gospel according to Mark we find the
picture of the Servant of God, eager, full of

ceaseless activity, accomplishing His service and
57
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crowning it by sacrifice. We cannot read it,
however, without feeling that there are depths to
the consecration, and sublimities in the sacrifice,
for which we cannot account. In the Gospel ac-
cording to Luke we find a Man of ous own hu-
manity, but are conscious that while He is in
many senses near, in others He is far away, and
the contemplation fills us with awe and wonder.
These three stories demand another, or else
they remain full of beauty, but inexplicable, for
the Person presented as King, as Servant, as
Man, possesses in all these aspects some qualities
or quantities which lack explanation. In the
Gospel according to John we find the answer to
the riddle, the solution of the enigma, the un-
veiling of the mystery. This Gospel is as cer-
tainly an apocalypse as is the book which bears
that name. This is unveiling. Here we meet
exactly the same King we met and crowned in
Matthew ; the same Servant we saw and trusted
in Mark ; the same Man we observed and longed
to be like in Luke. It is indeed the same Per-
son; the same face, the same love-lit eyes and
awful purity ; the same regal authority ; the same
anobtrusive humility. Sometimes I think in
reading this Gospel that I feel the touch of the
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flesh of Jesus more really than in Matthew,
Mark, or Luke; yet from the first and sublime
words with which it opens, to the simple and
wonderful declarations with which it closes, I
know that I am in the presence of an unveiled
Person. The mystery of Matthew, Mark, and
Luke is solved for me when I read John. This
Gospel accounts for that note of authority which
sounded in the Manifesto, and which breathed in
power through the invitation, “ Come unto Me
all ye that labour . . . and]I will give you
rest” When I see Him in the Gospel of John
I understand the secret of His sublime service.
Here I have the explanation of the spaciousness
and wonder of His humanity. In this Gospel
the Person comes not from Abraham through
the royal line of David; not from Nazareth;
without genealogy; not from Adam, without a
father ; but from eternity and from God, as the
Only-born of God.

The essential message of this Gospel is found
in the closing declaration of the prologue. “No
man hath seen God at any time; the only be-
gotten Son, which is in the bosom of the Father,
He hath declared Him.” First, a recognition of
limitation and need, “ No man hath seen God at
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any time” ; then the essential affirmation, *“ God
only-born which is in the bosom of the Father,
He hath declared Him.” There is diversity of
opinion concerning the actual form of the phrase
translated in our English versions, “ only begot-
ten Son,” resulting from the fact that the manu-
scripts are not in agreement. It is difficult,
therefore, to be dogmatic. I do not think the
meaning is materially changed whichever form
we take, as either phrase suggests the same
thought of relationship between the Son and the
Father.

This “only begotten Son,” or “God only
born of the Father,” has declared God. The
Greek word translated declared is that from
which we have obtained our word exegesis, and
means the leading-out of something that is hid-
den, in order that it may be seen. The Son,
therefore, is declared to be—i use the word,
knowing the difficulty of it—the exegesis of
God ; that is, the interpretation of God, the ex-
planation of God. That is also the teaching of
the principal statement of the prologue. “In
the beginning was the Word, and the Word was
with God, and the Word was God.

And the Word became flesh, and dwelt among
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us (and we beheld His glory, glory as of the
only begotten from the Father), full of graceand
truth.” That is the value of this book. It pre-
sents the Person Who is the exegesis of God,
that is, the manifestation of God.

Consequently the central teaching of the book
is that it reveals the truth about God. If we
would know the truth concerning His nature, we
must study this Gospel. If we would know the
laws which govern His activity, we discover
them here. All that man needs to know about
God is contained in this Gospel according to
John. It is the final document of revealed relig-
ion concerning God. It is the story of the Son
as the Revealer of the Father ; the presentation of
the One Who unveiled the face of God, Who told
us the deepest secrets about His nature, Who re-
vealed to men the laws of His activity.

¢ Would we see God'’s brightest glory,
We must look in Jesu’s face.”

Man is forever attempting to represent God
in some way. That is the meaning of all
idolatry, and of every idol. In the intention of
those who made it, the golden calf was a like-
ness of God; for when they erected it they
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worshipped Jehovah. The golden calf was the
golden ox, the symbol of service and sacrifice,
and these people were attempting to express
certain truths in some way which would appeal
to the senses. Their action was the result of
hunger for manifestation. God had said, “ Thou
shalt not make unto thee a graven image, nor
the likeness of any form that is in heaven above,
or that is in the earth beneath, or that is in the
water under the earth; thou shalt not bow
down thyself unto them, nor serve them,” be-
cause that which man makes as a likeness of
God can only libel God. The highest forms of
man’s attempts to give expression to the facts
concerning the nature of God consist in the pro-
jection of human personality into immensity.
The trouble with all false religion is that man
has projected himself into immensity with all his
faults and failure, and the deity so imagined is a
magnified sinner, and men worshipping that,
become more and more like that which they
have made.

Man is ever seeking a manifestation, and the
incarnation was God’'s answer to that need of
humanity. He came into human nature, and
through the Manhood of Jesus manifested Him-
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self, in order that men seeking for manifestation
which should enable them to know Him might
find it. He was of our humanity, not by will or
act of humanity, as we have seen in Matthew,
and in Luke; but by the overshadowing and
mystery of the Divine power, and by the activity
of His own Holy Spirit, grasping our humanity,
grafting Himself upon it in order that man seek-
ing for manifestation might find One Who is at
once of his own nature and of the nature of God.
In the Gospel of John we look at Jesus, but at
the same moment we see God. In the tears of
Jesus we see the tears of God. In the pain of Jesus
we see the passion of God. That is the value
of this book, and that is why it is not easy to
deal with. We touch and handle a Man; He is
the Word of life; a word cannot be touched, and
life cannot be handled ; yet through this Man we
do touch and handle life, age-abiding life, for in
Him the Word is become flesh. To use the
daring declaration of Charles Wesley, “ God is
contracted to a span” in order that men may see
Him.

What then is the central teaching of this book
concerning God? What do we know of God
through Jesus? In the prologue we have a
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comprehensive answer which is dealt with more
particularly, subsequently by illustration, “ We
beheld His glory, glory as of the only begotten
from the Father, full of grace and truth.” When
we have uttered those two words, grace and truth,
we have uttered all the truth about God. In the
subsequent part of the book these words are
illustrated ; but the inclusive fact of grace may
be revealed in a threefold affirmation concerning
love. Love is the Divine consciousness. Love
is the inspiration of the Divine activity. Love
is the law of the Divine government. The result
is grace.

Love is the Divine consciousness. When we
speak of our own mind we speak of conscious-
ness and subconsciousness. The fact of sub-
consciousness results from our finite and limited
nature. With God there is no subconsciousness.
He has perfect consciousness, and that is love.
If it would be right to speak of God in the terms
which we use about ourselves we might ask,
What is the experience, the consciousness of
God underlying all His action? There can be
but one answer, and that is Love. That is the
profoundest truth.

Therefore all the activity of God is love in-
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spired, and the law of His government is love.
That is the truth which is revealed concerning
God through His Son.

For illustration of that we may take out of
the mass of material the great signs. Sign is
John's word for the wonders of Jesus. He never
speaks of a parable. The word parable as we
find it in the other Gospels does not occur in this
one. We do find it in our English versions, but
the margin suggests proverb, which is perhaps
a more insufficient translation than parable,
The Greek word of which John makes use would
be better translated in our language, allegory,
for it has a much wider meaning than parable.
The miracles which John records are chosen with
evident intention of teaching larger truths ; they
are signs. Every one is an activity of love. The
first was that of turning the water into wine.
Right on the threshold of the revelation of God,
this Man went to a marriage feast and ministered
to the joy of life. The next sign was the restora-
tion of the nobleman’s son to health. Love
recognized the sorrow in the family circle through
sickness, and the fact that death was threaten-
ing; and acted to end the sorrow by healing the
sickness, and defeating death. The next sign
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was that of the healing of the man in the Be
thesda porches. Love suffering in the presence
of sin, as seen in its result, acted for the sake of the
sinner. Love entered into suffering, and break-
ing the power of sin ended it, and so gave de-
liverance to the sinner. The next sign was that
of the feeding of the five thousand. Love, recog-
nizing man’s need of actual support, provided it.
The next sign was that of the walking on the sea.
Love, coming to troubled souls, tempest-tossed,
bewildered, walking in infinite dignity over the
waters that threatened to engulf them, and
through the wind which impeded their progress,
coming on board produced a great calm. The
next sign was that of the blind man. Love
opened his eyes and, claiming to be the Light of
the world, gave spiritual teaching. Love is the
illumination of all life. The last sign was the
raising of Lazarus. Love groaned in spirit and
was troubled and wept ; and in that groaning we
hear the distress of God, in those tears we
behold the grief of Deity. Love was troubled in
the presence of death, and through the mystery
of its own trouble and pain broke the bands of
death.

There is equal fullness of truth wherever we
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jook upon the fullness of grace. Love breathes
through every one of the signs, but light shines
also. Grace is there, but so also is truth. There
was no shadow, no duplicity, no turning aside
from the master principle of holiness which rests
at the heart of the universe, no deflection from
the straight line of righteousness. Love and
light, grace and truth, passion governed by
principle.

What we have said of grace when interpret-
ing it as love, we can with equal accuracy affirm
of truth when interpreting it as light. Lightis
the Divine consciousness. Light is the inspira-
tion of the Divine activity. Light is the law of the
Divine government. As we took the great works
to illustrate grace we may take the outstanding
words to illustrate truth.

“1 am the Bread of life ” ; sustenance by holi-
ness.

“] am the Light of the world ” ; illumination
by holiness.

“I am the Door"” ; safety by holiness.

“] am the good Shepherd” ; supply by holi
ness.

“] am the Resurrection and the Life”; trt
umph by holiness.
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“] am the Way, the Truth. and the Life”;
progress by holiness.

“I am the Vine ” ; fellowship and identity with
holiness.

From out of the resplendent glory of the reve-
lation of God in the bush, burnt but not con-
sumed, Moses heard the Divine affirmation, I
AM"; and then, as though there could be no un-
veiling, the declaration turned back upon itself in
majestic mystery, and ended with the affirmation
“THAT I AM.”

“The law was given by Moses; grace and
truth came by Jesus Christ.” He took up the
same great revealing name “I am,” and linking
it to simple symbols, enabled men to understand
in fuller measure the being of God. In connec-
tion with the communication of the name to
Moses the supreme fact insisted upon was that
of the holiness of Jehovah, as he had been com-
manded “ Put off thy shoes from off thy feet, for
the place whereon thou standest is holy ground " ;
that same fact of holiness is always present in the
use of the title by Christ, and as we have seen,
He revealed the relation of holiness to all the
facts of life already suggested.

When we study these words revealing the
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truth, the light, we must not forget the equal
fullness of grace. As when speaking of grace
we insisted upon the equal fullness of truth, so
while we are conscious of the awful purity of
noliness in the shining of the light, we are never-
theless conscious that the light is suffused by a
great love. If when considering grace we de-
clared that therein we saw passion governed by
principle, in this consideration of truth we may
declare with equal accuracy that we have princi-
ple suffused with passion. John saw in the Man
upon Whom he looked grace and truth, and thus
saw the glory of the Father.

The abiding appeal of this is first that of the
call to worship. *“The Word became flesh and
tabernacled among us,” that is, pitched His tent
among us. John, a Hebrew, used language
which would be perfectly familiar to his own
people. He was thinking of the tabernacle in
the wilderness, the tent pitched in the midst of
the people, the centre of their life, and the ap-
pointed place of their worship, and he said,
“The Word . . . pitched His tent among
us.” His flesh became the tent; but as in the
ancient tabernacle the central fact was the glory
of the Shekinah, so in this new tent of the flesbh
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of the Man of Nazareth, the central fact was the
glory of the Only begotten of the Father, full of
grace and truth. When the tabernacle was fin-
ished according to pattern, the glory of the Lord
filled it, and it became the place of worship. In
the new covenant we find the fulfillment of the
olden symbolism. The Word is incarnate and
through the eyes of the Son of man we see the
light of God; and in His voice we hear the ac-
cents of the love of God; in Him we see God
full of grace and truth, and the unveiling cries to
us, “O worship the Lord in the beauty of holi-
ness.”

The appeal is a call to service as well as a call
to worship. The tabernacle being erected, the
nation was completed by worship, and so pre-
pared for witness. When we stand in the pres-
ence of this Man and see through the veil of His
flesh Divine “ the light that were else too bright
for the feebleness of a sinner’s sight” we worship,
and we are also compelled to serve. When
Isaiah beheld the temple full of the glory of the
Lord, and cried out because of the uncleanness
of his lips, and when the seraph had cleansed
those lips with the live coal from off the altar,
then the voice of God was heard, “ Whom shall
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I send, and who will go for Us?” the answer of
the prophet was immediate, ‘“ Here am I; send
me.” When we stand in the presence of this
unveiling and see the glory of God in this taber-
nacle ; when we worship in response to that rev-
elation, then we hear out of the tabernacle the
word * As the Father hath sent Me, even so send
I you,” and we shall be ready individually to re-
spond, “ Here am I ; send me.”

There is intellectual and spiritual application
of this message of John to the Church of God.
The intellectual application is that the Church
must give to the Lord Jesus Christ His true
place, and His true place is that which is here
revealed. In this Gospel we see Him perfectly.
finally. To speak of Him as Jesus of Nazareth
only is to degrade Him, and the moment we do
so we fail to find God, and sooner or later our
conception of God will be false. There will be
denial of essential truth, and excuse made for
sin. There will be denial of essential grace,
and all the springs of service will be dried up.
It is only when the Church of God sees this
Man at the centre of her life, and He is recog-
nized as being the tabernacle in which essen-
tial God is resident for purpose of revelation
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that she can realize her own life, or fulfill hes
service.

The spiritual application is that in believing
we have life, and that such life will manifest itself
in grace and truth. Grace will be the motive,
and truth the method of all our acts. The pro-
portion in which we have seen and believed and
become what He would make us, is the propor-
tion in which we manifest His life in grace and
truth.

There is an application of this message of
John to the wider world. “No man hath seen
God at any time,” yet man needs God, and sub-
consciously is aware of his need, and is groping
after a god, trying to find a centre for his wor-
ship, something to which he can bow himself
down. All the result of such groping is deeper
darkness and more disastrous failure. Let man
take the Person of this Gospel and consider Him
well, and he will find God to the satisfaction of
his intellect, to the satisfaction of his conscience,
to the satisfaction of his heart.

The final appeal is to the will of man. This
God satisfies my intellect, my emotion, and ap-
peals to my will. I can still rebel. This Man
stood in the midst of His own age and said, “ Ye
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will not come to Me, that ye may have life.”
May that lament of Jesus not be true of us,
but may we come to Him, and find our life, as
we find our God.
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HIS book is of great importance to the
I students of the New Testament. It is
the link of continuity, binding together
into one great whole the historic records of the
life of our Lord, and the didactic and devotional
writings of the apostolic period. In the gospel
narratives, as the writer of this book reminds us,
we have the story of beginnings ; the beginnings
of the doing and teaching of Jesus ; and this is the
only historic record upon which we can depend,
as to those events which immediately followed
His death and resurrection and ascension.
Turning to the other part of the New Testa-
ment, I find constant references to churches.
The word church has no full and final explana-
tion in the four gospel stories. Thirteen of the
pamphlets in that which remains of the New
Testament were written by a man whose name
was Paul. He is never mentioned in the four
Gospels. In order to understand the continuity

of the story commenced in the Gospels we need
75



76 THE MESSAGE OF ACTS

this book. In order to an interpretation of all
that follows in the great didactic and devotional
writings we need this book. It is the link be-
tween the first four books and all that remains,
binding them together. It is the bridge over
which we cross from the story of the beginning
of the doing and teaching of Jesus, to those writ-
ings which are the result of the fulfillment of the
promise He made to His people that, after He
had left them as to bodily presence, they should
have full and spacious teaching for all life and
service. He said that it was better for them that
He should go away. He declared that when He
went away the Spirit should be given, Who
would bring to their remembrance the things He
had said to them, guide them into all truth, and
teach them concerning things to come. In the
epistles and devotional literature we have the ful-
fillment of these promises in interpretations of the
Christ, and in teaching concerning things to
come. How the promise was fulfilled we find in
the book of the Acts of the Apostles, in the ac-
count of the coming of the Spirit, and in the rec-
ord of that Spirit’s ministry in and through the
disciples of Jesus.

In our study of the content we laid great
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emphasis upon the one word “began” ; and in
our analysis of the book we devoted a section of
the first division to one verse, because the light
from it flashes back upon the story of the Gospel,
and forward upon the story of this book, and
upon all the writings that follow.

That word ““ began ” gives the true value to the
gospel story, showing that it is not the account of
consummated work, but the story of the initia-
tion of work. It also flings its light upon the
book of the Acts of the Apostles, suggesting that
it is the story of the things He continued to do
and to teach. One Christ is presented to our
view both in the Gospels and in the Acts. In
the Gospels we see Him in limited, localized, and
straitened circumstances ; the limitation, localiza-
tion, and straitening necessary in order to com-
pletion of the initial, preparatory work. In Acts
we see the same Christ, no longer limited, no
longer localized, no longer straitened ; the un-
limited nature of His work, the universal applica-
tion of His power, and the unstraitened opera-
tion thereof, all resulting from the mystery of the
things He began to do and to teach in circum-
stances of localized limitation.

Now whep we begin to seek for the message,
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there is another word upon which we must lay
equal emphasis. It is the first word of the second
verse ; “unti the day in which He was received
up, after that He had given commandment
through the Holy Ghost unto the apostles whom
He had chosen.” In the former treatise we have
the account of the things He began to do until.
That word “until” carries over the force of the
word “began” into the new book. In the first
book we have the things He de¢gan to do and to
teach un// He was received up. In the book of
the Acts we have the things He began to do after
He was received up. This book is also the story
of beginnings. Nothing is finished. That
quality creates its value. When we discover it,
and remember it, and depend upon it, we are
very near to the discovery of its message. It is
not the story of a completed movement. Itis
the story of all He began to do after He was re-
ceived up. He has never ceased the doing until
now. The work is going forward. He is still
doing. Heisstill teaching. The risen, ascended
Lord is the living centre of His Church.

The beginnings of Divine activities are always
ideally and potentially perfect ; but they are al-
ways actually and effectively imperfect. I turn
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to the first book of the Bible and read, “ In the
beginning God created.” That was the begin-
ning of Divine activity in creation. In the
Gospel of John I read, “In the beginning was
the Word, and the Word was with God, and the
Word was God” ; and that declaratiun prepares
the way for the teaching concerning the begin-
ning of the Divine activity of redemption in hu-
man history when the Word became flesh. The
third new beginning is in this book of the Acts
of the Apostles. The beginning in creation ; the
beginning of the new departure in incarnation ;
the beginning of the new departure in the
Church ; these are the three great beginnings
of Divine activity which our Bible reveals to us,
and in each case we see beginnings ideally and
potentially perfect; and actually and effectively
imperfect.

As we look at the creation as it is revealed in
the poetic, majestic, true story of Genesis, it is
ideally, potentially perfect. The morning stars
sang together over that first creation, and I
think I know the burden of their song; The
whole earth is full of the glory of God. In the
midst of the earth is man, made as the psalmist
song afterwards sang, ‘“but little lower than
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God,” crowned with glory and honour that he
might have dominion over the whole creation.
That is creation ideally, potentially perfect!
But actually, effectively it is imperfect, in that
it is waiting for development. The perfect earth
needs cultivation, development ; needs that man,
its king, shall discover its secrets and obey its
laws, in order to the discovery of its hidden
mysteries and wonders. Man to-day is stand-
ing in the presence of the wonders and hidden
forces of the earth saying: We have but scratched
the surface, and have hardly begun to under-
stand the depths. But all the forces and all the
glories and all the beauties were resident in the
earth on that morning flushed with beauty when
the sons of God sang together over creation. The
Divine beginnings are always ideally, potentially
perfect ; and actually, effectively imperfect.

If with profounder reverence we look upon
the mystery of the incarnation we find the
same facts. Mark the perfection of it; “ We
beheld His glory, glory as of the only begotten
from the Father, full of grace and truth.” That
was the beginning, ideally, potentially perfect;
but actually and effectively the beginning was
imperfect. The life must be consummated:
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and the death must be accomplished. The
beginning of the Divine activity was perfect,
ideally and potentially, “ It was the good pleas-
ure of the Father that in Him should all the
fullness dwell . . . in Him dwelleth all the
fullness of the Godhead bodily.” But there was
work to be done ; through the processes of pas-
sion, death, and resurrection the work must be
accomplished ; actually and effectively the be-
ginning of the incarnation was imperfect.

Now we come to the beginning described
in the book of the Acts. *“Having received
of the Father the promise of the Holy Ghost,
He hath poured forth this, which ye see and
hear.” That statement is full of suggestiveness.
That was the new beginning; the dawn of a
new day ; as wonderful a thing, a more wonder-
ful thing, than the dawn of creation long ago.

It was a new beginning, ideally and poten-
tially perfect. The risen and ascended Lord,
in His own Person, by virtue of the victory of
the purity of His life, and the passion of His
death, had received the plenitude of the Spirit
of God as a deposit for ail for whom He lived
and died. This gift He poured out upon His
waiting disciples, and in the upper room there
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was the dawn of a new creation, the break
of a new day, the initiation of a new movement.

It was a new beginning, actually and effect-
ively imperfect. These waiting men in the upper
room received the Holy Spirit, but they had to
learn the law of the Spirit, to discover the
method of the guidance of the Spirit; through
long processes they had to learn the meaning
of the power that had come to them through
Christ. This book gives us the picture of the
new beginnings. That is its value. A note of
warning is immediately necessary. We must
not go back to the Acts of the Apostles and
try to imitate the incidentals. We must go
back to it to discover its essentials, and these
essentials are not nineteen centuries away from
us; they are with us perpetually. This book
then is of supreme value because it reveals the
principles and the perils of the age of Pentecost.
These constitute the message of the book, and
create its abiding appeal.

The central teaching of this book concerns the
Christian Church, and deals with fundamental
matters. Through the incidentals we see the
essentials.

First, it is a revelation of the abiding principles
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of the Church of God. For purposes of concise-
ness and brevity I want to group these under
three heads; the origin of the Church of God ;
the nature of the Church of God; the function of
the Church of God. The revelation is all the
more wonderful, and all the more valuable, and
all the more perpetual, because it is not formu-
lated. I know that some would be far more
comfortable if they could have a book with a
formulated system of Church government; but
spiritual intelligence thanks God for atmosphere.

As to origin, the Christian Church is the crea-
tion of the Son. He prepared, during the three
years of His public ministry, a little group of
men and women ; stored their minds with truth,
which they did not then understand ; impressed
upon them the fact of His personality, which
they did not then apprehend. Then He left
them, prepared for something larger and greater,
yet unable to move forward until they should be
“clothed with power from on high.”

Then having risen from the dead and ascended
to the right hand of the Father, He received the
fullness of the Holy Spirit and poured it out;
“There came from heaven a sound as of the
rushing of a mighty wind, and it filled all the
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house whers they were sitting. And there ap-
peared unto them tongues parting asunder, like
as of fire; and it sat upon each one of them.
And they were all filled with the Holy Ghost.”
That is the Christian Church; created by His
humiliation, by the perfection of His human life,
by the mystery of His passion, by His victory
over sin and death and all the enemies of the
race, by His triumphant resurrection, by His
ascension, by the Spirit bestowed as the result of
His own accomplished victory. When He
poured the Spirit out upon that handful of
people, the Church was born. The Church
consists then of all those men and women who
are made one Spirit with the Lord, who share
His very life by the coming of the Spirit, who
are united to Him, no longer upon the basis of
human sentiment, no longer by the limitation of
geographical situation, but because the one
Spirit of God that fills the risen Man in glory,
perfectly fills men and women who trust Him in
the world. The unity of the Church is not
ecclesiastical ; it is not based upon uniformity.
I could hold a brief for Presbyterianism, Episco-
palianism, or any other form of ecclesiastical
polity upon the basis of this book. The under-
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lying unity of the Church is that of the baptism
by the Spirit into union with the risen Lord of
all such as believe on Him. Thus is created and
constituted the Church.

As to nature, the Church is of one life with the
risen Lord. In the Gospel accorded to Luke,
we saw Jesus as the racial First-born, the second
Man, the last Adam, the Head of the new race,
the representative Brother of all such as are in
the new race ; the Goel, or redeeming Kinsman.
In this book we see the race springing from the
racial First-born ; the brotherhood resulting from
the representative Brother ; the redeemed kins-
men resulting from the redeeming Kinsman,
The Church is the fulfillment of that which He
uttered prophetically when His mother after the
flesh, in anxiety because He was overworking,
came to persuade Him to go home; *“ Who is
My mother? and who are My brethren ?
Whosoever shall do the will of My Father which
is in heaven, he is My brother, and sister, and
mother.” That was a great prophetic word,
into the meaning of which the little band of
disciples could not enter at the time, declaring
that there is an affinity nearer and dearer than
that of flesh and blood. We behold in the Acts
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of the Apostles that new race; very foolish, very
feeble, very faulty, but brothers of the Lord,
kinsmen of the Kinsman Redeemer. Christ is
repeating Himself in redeemed men and women.
That is the nature of the Church. Through
nineteen centuries she has been upon her march,
growing ever, faulty, failing, trembling, but her
life is ever His life.

As to function, the Church is the instrument
of the risen Lord for carrying on His doing and
His teaching. He came to perfect and bring to
glory many sons; every son incorporated in the
family by the communication of the life of the
Son carries on that work. Life in the Spirit is
the life of Christ communicated by the Spirit.
Therefore it is life like the life of Christ; and
consequently it is life for Christ. That is the
story of the men revealed in this book. Its
greatest interest centres in Paul and his mis-
sionary journeyings. In all kinds of peril he
pressed forward, the regions beyond his per-
petual watchword. That is the function of the
Church. The life of Christ repeated in the
power of the Spirit. So she marches, enlarg-
ing the opportunity of Christ, by multiplying the
members of His holy and sacred body.
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Life in the Spirit is also light in the Spirit
The Spirit chooses persons, indicates places,
initiates practices. Choosing persons; Saul of
Tarsus to the Gentiles; Philip the deacon to go
to Samaria; nameless men, “Men of Cyprus
and Cyrene, to Antioch, preaching the Lord
Jesus.” Indicating places; the strategic centres,
Jerusalem, the city of Judaism; Antioch, the
gateway to the Gentiles; Corinth, the market
of Greece; Ephesus, the centre of pro-consular
Asia; Rome, the metropolis of the world. The
centres occupied, and so the villages and ham-
lets evangelized. Initiating practices; we cannot
read the Acts of the Apostles without seeing that
where the Spirit of God is, there is liberty. The
moment men try to cramp the Church’s opera-
tions within rules and regulations they cripple
and spoil her.

Not only life and light in the Spirit; but also
and supremely, love in the Spirit. Love of the
Lord, that is the master passion of this Church;
and out of it grows love of the brethren, and
love of the whole world. That is the function
of the Church, life, light, and love, in the Spirit;
or in other words, Christ s work continued.

The revealed nerils may be grouped unoe:
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three heads. There is first the peril of preju
dice; the grip of the past, Judaism. It is mani-
fest all the way through. The bondage of the
past is always the result of lack of confidence in
the Spirit in the present. How these things con-
tinue! There is no need to make application.
How constantly the Church of God is hindered
in her work because the grip of prejudice is
upon her. “ As it was in the beginning, is now,
and ever shall be.” That is not a Biblical quo-
tation. The Spirit of God forevermore will
break down traditions by doing new things.

Another peril is the mastery of Christian men
and women by unholy passion. That was a peril
of the Church at the beginning. It is a peril ot
the Church to-day. If prejudice is the result of
lack of confidence in the Spirit; unholy passion
is the result of lack of yielding to the Spirit.

The final peril is pride; the pride of the eye,
the vainglory of life, the lure of the present
world. Demas forsook Paul. Demas is a type.
This results from lack of obedience to the Spirit,
or lack of attention to the Spirit's teaching ; or
both. When we cease to listen to the Spirit's
interpretation of the spiritual and eternal things,
then the lure of the present world is upon us.
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The abiding appeal of this book consists in
the fact that it teaches us that the master passion
of the Church must be that of the glory of God.
She goes, as her Master went, to unveil God to
the world, and to establish the Kingdom of God
upon the earth. That must be the master pas-
sion of the Church. It is not that of the ameli-
oration of human suffering. God is glorified by
the amelioration of human suffering; but our
passion is that of the glory of God. It is not the
bettering of human conditions. The best condi-
tions of human life are in the purpose of God
for humanity ; but we are to seek them because
they are in harmony with the will of God. The
great discourses of the Acts of the Apostles were
all delivered to the outside world, except the one
Paul addressed to the elders of Ephesus. Read
those discourses, and find that their purpose was
always the glory of God.

The inclusive principle' of the Church’s ac-
tivity is that of loyalty to the Lord Christ,
Whose passion is that of the glory of God.
The Church is to prove that loyalty by realiza-
tion of His life and prosecution of His work.

Finally, the sufficient power of the Church is
that of the Holy Spirit; sufficient for the life of
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likeness to the Lord in order to the revelation
of God; sufficient for direction in work for the
glory of God.

What then does this pamphlet say to the
Church of God to-day? It institutes investiga-
tion along two lines. It asks the Church first,
what is the motive of all its activity? It asks
secondly, what is the metkod of all its activity ?

The motive of the Church ought to be the
glory of God, nothing less, nothing more, noth-
ing else; and that means devotion to the Lord
Jesus Christ. The method of the Church ought
to be the work of the Son, seeking and saving
the lost by the Holy Spirit ; and that means fel-
lowship in the cross and resurrection and ascen-
sion of Christ.

This book, as a book, has no application to
the world. Only as the Spirit-filled race con-
tinues the ministry revealed here will like results
follow in the world. It is not by this book I
make my appeal to the world; but it is by the
Church living and serving according to the pat-
tern revealed in this book that she makes her
appeal to the world. It is only thus that similar
effects in the world will be produced ; the arrest
of cities; the adding to the Lord of men and
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women ; the abandonment of idols. When the
Church is true to the principles revealed in this
book she will arrest the attention of cities again ;
she will always be adding men and women to the
Lord ; in the wake of her triumphant march idols
will be destroyed.

When we are in this succession we shall set
forth the God, ignorantly worshipped by the Athe-
nians; we shall proclaim the evangel to the utter-
most part of the earth ; we shall win territory for
the King; and hasten the coming of His final

victory.



THE MESSAGE OF ROMANS

A
THE ESSENTIAL MESSAGE

B
THE APPLICATION

L The Central Teaching

i. The awful Helplessness of the sinful Race.
a. The Light of Nature. Failure.
4. The Light of Revelation.  Failure.

%i. The absolute Perfection of the Divine Salvation.
a. The Provision in Christ, the Son of God.
1. Manifestation.
2. Propitiation.
&. The Relation to God.
1. The Activity of His Love in Holiness.
2. The Vindication of His Holiness by
Love.
¢. The Provision for Man.
I. Justification.
2. Sanctification.
3. Glorification.
d. The Relation to Creation,
1. The Restoration of its King,
2. The Realization of its Possibilities.

. The Abiding Appeal
i. The Revelation of the true Sanctions and final
Standards of Life.
The Divine Throne and Government.
il. The Call to Faith as the Faculty to apprehend
the Unseen.
The Divine Provision for Sight. ¢ The Son
”

of God . . .
The Call for Faith in all that which the Mani.
festation declares.
fi. The Call to Dedication, the Attitude which is
the only Evidence of Faith.

L. To the Church

i. The ultimate Value, the
Glory of God.

ii. The supreme Responsi.
bility, communication
to others.

iii. The personal Necessity,
full Realization in
Character and Con-
duct.

1I. To the World
i. « All have sinned.” {ii.

23.
ii. God3 «the Justifier of
him that hath faith in
Jesus.” iii. 26.
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greatest writings of the New Testament;

greatest, that is, in its setting forth of the
foundation facts of our most holy faith. It was
Martin Luther who said of it, “It is the chief
part of the New Testament and the perfect
gospel” ; Coleridge the poet declared it to be
“ the most profound work in existence” ; and
Godet described it as *the cathedral of the Chris-
tian faith.”

In order to a clear and sharp apprehension of
the message of this letter, we need to recognize
the assumptions of the writer, for these constitute
the sanctions of his teaching. In the back-
ground of this letter there is evident a definite
cosmology ; and an equally definite conception
of history.

The cosmology and history are those of the
Old Testament. If we have lost the book of
Genesis, and the history of the Old Testament,

this is a foolish and meaningless document.
03

IN this letter we are dealing with one of the
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First, there is on the part of the writer a very
clear recognition of the one God. He never at-
tempts to demonstrate the existence of God ; nor
does he argue for the unity of Deity ; he takes
these things for granted ; and in many references
we find evidences of this fact.

Moreover he assumes that this God is in
character holy and just. Again he never argues
for either of these things; but takes them both
for granted. He argues of other matters, as-
suming this twofold fact of the holiness and jus-
tice of God. If this man, living in the midst of
sin, iniquity, and difficulty is conscious of the
problem of human redemption, that problem is as
to how God can be just and the Justifier.

It is further taken for granted that this one
God, Who is holy and just, is the Creator, Sus-
tainer, and Governor of the universe. He never
admits for a single moment in the process of his
argument concerning human salvation, that any
part of the universe has escaped or can escape
the government of God. He never admits that
man can escape from the government of God.
He does admit that man may give himself up to
material wrong-doing, mental depravity, and
spiritual death; but he affirms that if man does
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give himself up to these things, then God gives
him up to the issues of them; and thus he re-
veals the supreme fact, that even a sinning man
is still held in the grip of the Divine govern-
ment ; and shows that if a man will not submit
to the infinite love and mercy of God by falling
into line with the provision of His grace, that
man must endure the unutterable penalty of his
sin.

Man by nature, by first creation, by Divine
intention, by the possibilities and potentialities of
his own being, stands in the universe, subject to
the throne of God, and reigning over all the crea-
tion beneath him. :

Creation then, according to the cosmology ot
Paul, is subject to man, beneath his control, de-
pendent upon him for realization and fulfillment
of its hidden potentialities; and consequently
sharing man’s experiences. If man be noble, the
nobility in creation is manifested. If man be de-
‘based, creation is debased. If man shall through
sin groan and travail in pain, the whole creation
groaneth and travaileth in pain beneath him. If
man shall be manifested in the midst of creation
as the son of God, the sighing and groaning of
creation shall cease, and it shall be lifted to the
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level of the man who is overit. Such, in brief, is
the cosmology behind the letter ; this man’s con-
ception of things as they are, as to origin, na-
ture, and government.

Now observe history as this man seesit. Itis
interesting how very few references there are in
the writings of Paul to what we call profane his-
tory, to events that stand out upon the page of
human history. Human history is set entirely in
the light of the Divine. History for Paul begins
with Adam, the first man, the head of the race.
That man is seen in rebellion against the Throne,
—disobedient, is Paul’s word. One man’s diso-
bedience produces one result in human history ;
the dethronement of God from the actuality of
human consciousness, the degradation of man
immediately following the dethronement of God,
and the consequent degradation and spoiling of
all creation beneath him. Paul did not look
upon all the groaning and pain of creation as a
process that was tending to upward develop-
ment. The first man disobeying loses his scep-
tre because he ceases to bow to the sceptre of
God ; losing his sceptre, the kingdom beneath
him suffers, he is unable to realize it, unable ta
lead out its hidden potentialities into fulfillment.



THE MESSAGE OF ROMANS o7

Creation groans and travails in pain because ita
king has lost his sceptre, because he has ceased
to kiss the sceptre of God, or to bow to His
throne.

After long centuries, Paul recognizes another
point of departure ; a man, Abraham, and a peo-
ple, called out into separation from all that order
of things which has resulted from the sin of the
first man; and this man and this people called
out for the sake of all the rest, that by the life of
faith, which is a life of submission to the throne
of God, they might reveal to men the breadth,
the beauty, and the beneficence of the Divine
government. And again there follows the story
of failure; failure of faith and consequently fail-
ure of testimony. The next point of departure
is that of the advent of a second Man, the last
Adam, the Head of a new race; with the result
ot the enthronement of God in human conscious-
ness and in human life. This restoration of man
to the image and likeness of God results ulti-
mately in the restoration of the whole creation.

One man failing and falling, the whole crea-
tion failing and falling with him; groaning,
travailing, sighing, sobbing. One Man victorious
and realizing, and by the mystery of death bring-
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ing every man into fellowship with Himself ; and
creation by the manifestation of the sons of God
restored to the true order of the universe. In the
midst of the darkness and sorrow and sin, Paul
sings, “ Let us rejoice in hope of the glory of
God.”

Upon these assumptions Paul bases the argu-
ments of his teaching; and they constitute the
sanctions of his system of human salvation.
That teaching has to do specially and definitely
with the gospel of the second Man, the last Adam.
It is the statement in order and sequence of the
method by which God, Who has never vacated
His throne, never given up the reins of govern-
ment, comes into the midst of all the failure re-
sulting from the sin of the first man, in order to
trestore, and heal, and realize His own high and
gracious purpose.

This letter is not a tract to be put into the
hands of the sinning man in order that, believing
what it says, he may be saved. It is rathera
treatise to be put into the hands of Christian men
in order that they may understand the method
of their salvation.

The central teaching is first that of the awful
helplessness of the sinful race ; and secondly that
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of the absolute perfection of the Divine salvation.
There is no book in the New Testament, there is
no book in the Bible, that so fearlessly looks into
the abysmal depth of the degradation resulting
from human sin. Read the third chapter of this
book, and read no more, and you will say that it
is the most pessimistic page of literature upon
which your eyes ever rested. Read that which
immediately follows it, and follow the argument
to the end, and you will say that it is the most
optimistic poem to which your ears ever listened.
These are the two qualities of this book. A
straight, fearless, daring look at the human heart,
and at human sin; and then a clear look at the
Divine heart, and the perfection of the Divine
salvation. Ruin and redemption; these were
the words of our fathers; we use them much less
than they did, and the loss is ours. Absolute
ruin and helplessness, that is the apostolic out-
look upon man ; plenteous redemption and perfect
salvation, that is the apostolic outlook upon God.

In dealing with the ruin and helplessness of
the human race, Paul divides that race into twao
parts. He speaks of the Gentiles, who have had
the light of nature; and he speaks of the Jews,
who have had the light of revelation.
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In dealing with the Gentile he does not admit
that God has left men anywhere without light.
Those who have had the light of nature have at
least had the opportunity of discovering two
things about God, His wisdom and His Divinity.
These are the things which men will always find
in nature, and never anything beyond. It is a
remarkable fact that this apostolic declaration
harmonizes with the most recent findings of men
of science who have turned away from revela-
tion. Huxley. Darwin, Tyndall, Spencer, and
Bayne, all admitted the evidences of force and
intelligence in nature. The admission was most
forcibly put by Bayne when he declared that the
varied phenomena of nature revealed the activity
of a double-faced somewhat ; double-faced in that
it had these two qualities of force and intelli-
gence, working in harmony. That is exactly
what Paul says. The men who walk in the light
of nature can and will discover the Divine wis-
dom and power; that is, force and intelligence.
The apostle then described the state of those
who had the light of nature, in character and
conduct. Let me take out some of the descrip-
tive phrases: “ vain reasonings . . . sense-
lesshearts . . . fools; . . . vile passions
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unseemliness . . . reprobate mind;
unrighteousness, wickedness, covetous-
ness, maliciousness; envy, murder, strife, deceit,
malignity ; whisperers, backbiters, . . . in-
solent, haughty, boastful, inventors of evil things,
disobedient to parents, without understanding,
covenant-breakers, without natural affection, un-
merciful.” If any are inclined to make a protest
against that description as being unfair, let them
walk through the streets of London, where men
have turned from the light of revelation, and
turned from the faith of Christianity, and are
walking only in the light of nature; and they
will find that this is still an accurate description.
The writer then turns to those who have had
the light of revelation. The Jew, judging the
Gentile, called him heathen. Now what does
Paul say of the men who have had the light of
revelation? He declares that they do the same
things. Read again the dark and awful list of
the things done by men who have the light of
nature. Men who have the light of revelation
do the same things; and worse, because they
have named the name of God, and profess to be
teachers, the name of God is blasphemed among
the heathen through them.
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Therefore Paul expressed his conviction of the
appalling helplessness and hopelessness of hu-
manity ; “ There is none righteous, no, not one” ;
“All have sinned, and fall short of the glory of
God.” It is the most terrible indictment of hu-
manity that was ever penned. Thank God there
is something more in the letter than that.

The second message is that of the absolute
perfection of the Divine salvation provided in
Christ the Son of God. Paul introduces Christ
in the very first page of the letter, declaring that
He was Son of David according to the flesh ;and
that He “was declared to be the Son of God with
power according to the spirit of holiness, by the
resurrection of the dead.” 1 never can quote
that passage without desiring to anglicize the
Greek word which is there translated “ declared
to be”; “Who was Akorizoned the Son of God
with power, according to the spirit of holiness,
by the resurrection of the dead.” He appeared
on the horizon as the Son of God by the resur-
rection. We must start the Roman letter there;
for unless we do so, we have lost the key. The
Person presented to men, upon Whom they may
believe ; the Person from Whom comes the new
life, creating the members of the pew race ; the
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Person Who is the second Man, the last Adam,

the First-born of the new creation ; is the Son of

God ; and He was declared to be the Son of

God, horizoned as the Son of God, by the resur-

rection. Deny the resurrection, and we may

tear up the Roman letter. Admit the resurrec-

tion, then at once the Jesus of the gospel storiey
is the Son of God, demonstrated such, definitely

revealed as such, so that there can be no doubt

about it.

Two words tell the story of the office of this
Person: Manifestation, and Propitiation. The
righteousness manifested in Him is righteousness
at the disposal of every man through the mystery
of propitiation wrought out in His death. That
is the perfection of salvation. In that Person
there is righteousness at the disposal of every
man, because in Him there is propitiation for
every soul that believeth.

The relation of this salvation to God is that it
results from the activity of His love in holiness;
and is the vindication of His holiness by the ac-
tivity of His love.

The result to man is threefold ; that of justifi-
cation, sanctification, and glorification.

Justification ; that is infinitely more than human
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forgiveness can ever be, infinitely more than a
promise to pass over, and never mention again,
the sin committed ; justification is the reinstate-
ment of the soul of man in such relationship and
actual fellowship with God, as that soul would
have occupied had there never been any sin,
had there never been any guilt.

Sanctification ; all the forces of the life of the
Son of God, Head of the new race, are communi-
cated to the members of the new race, so that
they may live as He lived ; growing up into Him
in all things which is the Head.

Glorification; man resuming fnally his true
place in the universe of God, lifts again, to the
place from which it has fallen, groaning, sighing,
sobbing creation.

The relation therefore of creation to the work
of salvation is that of the restoration of its king,
the manifestation of the sons of God, and the
realization of its possibilities.

Paul looks at human history and sees two or
three outstanding facts; the original creation,
and man; man rebelling and falling, and follow-
ing that fall, the fall and sob of creation; the
new daybreak, when the Head of the new race
stands horizoned by resurrection ; all men believ
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ing in Him, receiving righteousness, not merely
imputed but imparted also; and he watches the
process on and ever on, until the groaning crea-
tion ceases its groaning, and its sob and its sigh
merge into the song of a great triumph. That
is the march of history.

If that be the central teaching of the letter,
what is its abiding appeal? It first recalls men
to the true sanctions and the final standards of
human life, those of the Divine throne and gov-
ernment. This book calls men to measure them-
selves no longer by the standards of their own
aspirations or ideals, but by the standards of
Divine requirement.

If any man will obey the call which demands
that he shall abandon the standards of his own
age, the measurements of his own imagination,
the ideals of his own heart ; and presenting him-
self to the throne of God. accept the purposes of
God, what is the result? It is always the same.
Every mouth must be stopped; all the world
must become guilty before God. If we measure
ourselves as among ourselves many of us will
find a good deal to satisfy ourselves in the exer-
cise. If we measure ourselves by our own ideals
and aspirations we shall not be quite so satisfied,
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but we shall think that we are doing fairly well
But if we have done with false measurements,
and stand in the light of the Throne of holiness
and purity, and are measured there, we shall lay
our hand upon our lip as surely as did the leper,
and cry unclean, unclean; guilty before God.
This letter calls men to the exercise of the only
faculty which can apprehend the unseen; that is
the faculty of faith. That is what submission to
the throne of God means; it is remitting all the
life to the unseen; and the only faculty which
can do that is faith. God in great grace has
stooped to the human level and has presented
Himself to the human mind, in order that faith
may repose upon that manifestation, and make
connection with the infinite forces that lie behind
the manifestation. That is the meaning of the
incarnation. By incarnation God did not come
any nearer to humanity, but He came into obser-
vation. He was as near to humanity before the
mystery of the appearing in Judea, as then and
since. But He then came into visibility. He
has given men a vision in the Son of God, hori-
zoned by resurrection. This letter says belief in
Him, faith in Him, the Son of God, is the starting:
point of the new life. If you ask me to discuss
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the reason, I reply that it is not upon the basis
of reason that man finds his way into life. This
is God’s appointment, God’s provision; that
when a man shall rest upon this Jesus, believe
into Him, venture everything on Him, risk
eternity and heaven upon Him, then by that
act of faith, that man takes hold of all the forces
of the spiritual and unseen, and receives in an-
swer the value and dynamic of righteousness.
This letter calls men also to the attitude which
alone is evidence of faith, that of dedication, “1
beseech you therefore, brethren, by the mercies
of God, to present your bodies.” If a man shall
say he have faith, and there be no works giving
evidence of his faith, then his declaration that he
has faith is not true. Faith in the death of
Jesus is expressed in consent to die to every-
thing that caused His death. Do I trust in His
death for my salvation? Then I am to show my
trust by reckoning myself to be dead to the
things that caused His death. If I simply con-
sent to trust in His death, and there be no cor-
responding consent to death in my own life,
then my profession of consenting is blasphemy
and impertinence. Faith in the life of the Son
ot God is to be expressed in the habits of the
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life of that same Lord Whom we trust. We are
to present our bodies as alive from the dead;
and it is in the activities of life, harmonizing
with the life of Jesus, that we give evidence of
our faith.

The present application of this letter to the
Church of God is that the ultimate value of the
salvation which God has provided is the glory
of God; and the supreme responsibility resting
upon those who share this life is that of com-
municating to other people the great evangel.

On the first page he writes it, “1 am debtor

Iamready . . . Iam notashamed
of the gospel.”” Do we feel we are in debt to
every man we meet, that he may know our
salvation and share it? That is the great re-
sponsibility, and in it is involved that of the
personal necessity for the full realization in
character and conduct of all God has provided
for us, not merely that we should be beautiful in
character ; but in order that through our con-
formity to our Lord, men may see Him and be
attracted to Him. In order that men may share
the virtue of His dying, He calls us to fellow-
ship with His sufferings. Do we rejoice in the
plenteous salvation? Then let us remembes



THY. MESSAGE OF ROMANS 109

chat it lays upon us these tremendous responsi-
bilities.

What does this letter say to the men and
women who are outside, who are still living as
members of the lost race? Two things, First,
all have sinned, all are guilty. Then what?
God is “just and the Justifier of him that hath
faith in Jesus.” Come with all your weakness
and pollution, your inability, the awful helpless-
ness of your own nature; and put your con-
fidence in this Christ; and He will blot out your
sins through the mystery of the shedding of His
blood ; and by the gift of His life communicated,
He will negative the poison, quench the fires,
break the chains; and lifting you into fellowship
with Himself, make you a channel through whom
His virtue shall flow to creation for its healing

and its lifting.



THE MESSAGE OF 1. CORINTHIANS

A
THE ESSENTIAL MESSAGE

B
THE TWOFOLD APPLICATION

L The Central Teaching
i, The Causes of Failure.
a. The Spirit of the City had invaded
the Church.
1. Religious Licence.
2, Moral Laxity.
3. Social Disorder.
8. The Failure of the Church to realize
its own Life.
1. The Word of the Cross.
2. The Purity of the Christ.
3. The Law of His Love.

fi. The Secrets of Success.
a. The Realization by the Church of its

own Life.
One Lord.
1. The Organism. { One Spirit,
One God.

2. The Law. Love.
3. The supernatural Secret. The
Resurrection of Christ.
&. The Spirit of the Church invading
the City.
1. Proclaiming the Lord.
2. Rebuking Immorality,
3. Cancelling Selfishness.

1. The Abiding Appeal
i. To a Recognition of Responsibility.
iil. To a complete Separation in order to a
Fulfillment of Responsibility.
fii. To a Fulfillment of her own Powers.

I. To the Church
i. The Influence of a Churchis the
Influence of her Members.
ii. The Conflict between the City
and the Church.
iii. Certain Questions.
a. What is our Influence ?
4. Is there a Conflict?
¢. If not, why not ?

Il To the World

i. The Church is against the City
as it is, in order to make the
City what it ought to be.

ii. Our central Message is that of
the Resurrection.
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letter a phrase in the introduction, *“The

church of God which is at Corinth,” is of
great value, It immediately suggests the theme
of the letter, because in it two pictures are pre-
sented to the mind ; first, that of the church of
God, and secondly that of the city of Corinth ;
the church of God being a community sharing
the life of God, governed by the will of God, co-
operating in the work of God ; Corinth being a
city of the world, ignorant of God, self-governed,
antagonistic to the purposes of God. The two
pictures stand opposite each other in striking
and vivid contrast.

Of course the phrase “The church of God”
here had reference not to the whole Catholic
Church, but to the local church in the city of
Corinth. Nevertheless, because the local church
is a microcosm of the Catholic Church, each
Yocal church embodying the principles and

111

IN attempting to discover the message of this
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methods of the whole Church, being an as-
sembly of men and women united in the bonds
of the life of the Lord Christ, the very fact of
their churchmanship consisting in their relation
to Him and in the real presence in the midst of
them of this Christ, the things said of the Church
are most evidently true of the church at Corinth.
It consisted of a community of people sharing
the life of God, made partakers of the Divine
nature ; a community of people therefore gov-
erned by God ; a theocracy, a holy nation ; and
consequently a people in fellowship with Him,
in coGperation with Him in Corinth for the ac-
complishment of His work. All that is included
in the first picture suggested by the phrase *“ The
church of God which is at Corinth.”

The city of Corinth was at the time a centre of
learning and luxury. The name Corinth was a
synonym for profligacy and vice. There was
a proverb extant, “ They live as they live at
Corinth,” which suggested life in lust, lascivious-
ness, and luxury. Corinth as a city was ignoranr
of the one true God, and entirely self-governed.
Individual life in Corinth was self-centred, and
consequently social life was self-governed.
Therefore, unconsciously perhaps, but quite
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definitely, Corinth was a city antagonistic to
God. It is impossible to have two things more
entirely opposed brought close together into one
brief phrase, than these two facts of the church
of God, and the city of Corinth.

The atmosphere of this letter is that of Paul’s
conception of the responsibilities of the church
for the city. In the Acts of the Apostles we
have the account of the presence of this man in
Athens in one brief declaration, *“ While he
waited for them at Athens, his spirit was pro-
voked within him, as he beheld the city full of
idols.” He left Athens and came to Corinth,
and during that visit the foundations of the
church were laid. Now, after some years had
passed, he wrote a letter to the church there,
and evidently his conception of the responsibility
of the church concerning the city harmonizes
with his own consciousness when in the city of
Athens. At the commencement of the letter in
the fundamental proposition he said, “God is
faithful, through Whom ye were called into the
fellowship of His Son Jesus Christ our Lord,”
and in these words we at once discover his con-
ception of the responsibility of the church for the
citv. The word “fellowship” means a great



T e e —

114 THE MESSAGE OF I. CORINTHIANS

deal more than privilege; it includes responsi.
bility. Fellowship with Jesus Christ does not
merely mean that all His resources are at our
disposal ; it means that all our resources are, or
ought to be, at His disposal. The church in
Corinth was in fellowship with Jesus Christ.
All the resources of Christ were at her disposal,
and all the resources of the church were properly
at the disposal of Christ, and that in order to the
accomplishment in Corinth of the work of God.
Three sentences at the portal of the Roman letter
indicate the apostolic sense of responsibility, * I
am debtor . . . Iamready . . . Iam
not ashamed.” Whereas in that case the note
is personal, that sense, multiplied, reveals the
apostolic conception of the responsibility of the
church of God in any given city. The church of
God in Corinth is in debt to Corinth, because the
truth which the church holds as a deposit and
has realized in her own life, is the very truth
that Corinth needs. When Paul said, “1 am
ready to preach the gospel to you also that are in
Rome,” he expressed the true attitude of the
church in every city. The church should be
ready to declare to the city in its godlessness
and its resulting lust, lasciviousness, and luxury



THE MESSAGE OF I. CORINTHIANS 115

the same great evangel. When he said, “I am
not ashamed of the gospel,” he indicated what
should be the attitude of the church in the midst
of the city. This whole letter to the Corinthian
church was written out of this overwhelming
sense of the responsibility of the church for the
city in which it exists.

The church at Corinth had failed to discharge
its debt to Corinth ; failed in readiness to declare
the evangel; failed in courage and conviction
concerning her own gospel. That was the
trouble which filled the heart of the apostle. It
was not merely that the church was in itself
carnal ; it was rather that the carnal church in
Corinth was unable to deliver the spiritual mes-
sage to Corinth.

In this letter we discover the causes of the
church’s failure and the secret of her success.
In dealing with the content we divided the letter
into two sections: Corrective—of the carnalities;
Constructive—of the spiritualities. The car-
nalities prevented the church bearing spiritual
witness in Corinth ; the spiritualities were for the
correction of the carnalities, that the church
might be enabled to deliver her message.

In dealing with the central teaching of the
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letter we notice first the causes of failure, and
secondly the secrets of success.

Now, again if we fix our attention upon the
¢wo thoughts suggested by the phrases the
church of God and the city of Corinth; if
imaginatively we look back through the cen-
turies to Corinth, and see the church of God in
the centre of its life, we shall understand the
causes of the failure of the church there.

The first cause was that the spirit of the city
had invaded the church. Every evil thing with
which Paul dealt in his letter was an evil thing
which had come into the church from the city.
There was first religious licence; secondly.
moral laxity ; and thirdly, social disorder.

Look at Corinth alone and it will be seen full
of religious licence. Intellectually, it was the
ceutre of divers opinions, for the hour was one
of intellectual strife, and in that strife the city
was finding amusement. It was an hour of
superb rhetoric and eloquence; * Corinthian
words " was another of the phrases of the times,
a synonym for rhetoric. In the schools of Cor-
inth men were debating, and rejoicing in the
wisdom of words; all sorts of opinions were
rife, and men were gathered into small sections
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defending those varied opinions. The city of
Corinth religiously was characterized by diver-
sities, differences; great dialectical skill ; an infi-
nite variety of opinions; perpetual arguments in
the schools, and among the religious leaders.
That was the spirit of the city. That spirit had
invaded the church. Men and women within
the fellowship had caught the intellectual rest-
lessness of the religious life of the city, with the
result that some said, We are of Paul, others,
We are of Apollos, others, We are of Cephas;
while yet others said, We are of Christ. The
diversities of opinions expressed within the
church were the results of the differing em-
phases in the preaching of these men, Paul,
Apollos, and Cephas. All this was due to the
invasion of the church by the intellectual rest-
lessness of the outside world.

The city was also characterized by moral
laxity. The effect of the diffusion of devotion
was the lowering of the moral standard. For
example, the nature of the worship of Aphrodite
is a story too vile for telling in the assembly ot
the saints. That moral laxity had invaded the
church. Many of these Christian people were
lax in their own morai iiie, and there was one
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case so flagrant and so terrible, that Paul de.
clared that those outside the church would have
been ashamed of it.

Finally, in the city self was supreme; there
was no conscious responsibility for others. Each
was for himself, and selfishnesss was the basis
of all endeavour, the method of all government.
This spirit also had invaded the church, and
relative obligations were unrecognized.

Beneath all this there was something pro-
founder. These were really effects, rather than
causes. While Paul saw and corrected disorder
in detail in the early part of this letter—and in-
deed throughout it, for even in the constructive
part he perpetually returned to correction—he
did so consistently by showing that the reason
of the disorder was that the church had forgotten
the central, unifying word of the Cross.

She had been invaded by the spirit of division
from the city, and had created her own sects out
of divisions and differences concerning doctrine,
because she failed to respond to the word of
the Cross in her own life. She had been invaded
by the moral laxity of the city, because seeing
that she had not lived according to the word of
the Cross, neither had she lived in the power
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of the resurrection, which is the power of the
infinite purity of Christ. The church had been
invaded by the selfishness of the ideals of the
city, because unyielded to the Cross; and de-
void of the power of the resurrection, she had
failed to be impulsed by the abiding law of love

The two central truths which this letter teaches
are first that the church fails to fulfill her func-
tion in the city when she is invaded by the spirit
of the city; secondly, that the church allows the
spirit of the city to invade her when she is untrue
to the central facts of her own life, when she
does not realize in actual experience what she is
potentially in the economy of God.

These facts account for the perpetual method
of the apostolic writers and teachers ; that method
which Paul adopted when in effect more than
once in the course of his writings he said, You
are saints, be saints; you have put off the old
man, put off the old man; you have put on the
new man, put on the new man; be what you
are; realize your own life; be true to the great
word of the Cross by which you have become
redeemed, ransomed people ; let the word which
is in you, dwell in you richly.

Here are laid bare the secrets of the Church'’s
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failure whenever the Church fails to deliver the
message of God to the age. This is the secret
of her failure through the centuries. The meas-
ure of failure on the part of the Church is the
measure in which she has allowed herself to be
influenced by the spirit of the age, because she
has been untrue to the facts of her own life. We
are sometimes told to-day that what the Church
supremely needs is that she should catch the
spirit of the age. A thousand times no. What
the Church supremely needs is to correct the
spirit of the age. The church in Corinth catch-
ing the spirit of Corinth became anamic, weak,
and failed to deliver the message of God to
Corinth. The church of God in London, in-
vaded by the spirit of London, the materialism,
militarism, sordidness, and selfishness of London,
is too weak to save London.

When the' Church of God is invaded by the
spirit of the age or of the city, it is because the
forces equal to repelling the invasion of that de-
structive spirit are neglected. The Church of
God needs no new visitation of power from God.
She needs the realization of the power she al-
ready has, the appropriation of the forces already
resident within her.
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The word of the Cross, the Corinthians had
heard it, they knew it ; the purity of Christ had
touched them in regenerative miracle; the love
of God was already shed abroad in their hearts;
but they had not abandoned themselves to the
claim of the word of the Cross; they had not
yielded themselves in entirety to the impulse of
His purity ; they had not responded to the
clamant cry of the love of Christ. The forces
of their own preservation being weakened within
themselves, the spirit of the city swept in, and
the church in Corinth failed because she was
invaded by the spirit of the city which she ought
to have saved.

Thus we learn what are the secrets of success.
The church can only bhe successful in fulfilling
her function in the city by realization of her own
life in Christ, that life which is revealed as an
organism; one Lord, she shares the life of her
Lord ; one Spirit, she is under the government
of that Spirit Who communicates gifts severally
as He will, blessing each member of the body
in order to the fulfillment of the function of the
whole body ; one God, she makes His glory the
supreme and ultimate fact. The realization of
these facts is the secret of success. Let the
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Church of God share the life of the Lord, obey
the government of the Spirit, and seek the glory
of God; and by that separation from the city,
she prepares herself for the work of helping and
lifting the city.

The law of the Church is the law of love,
severest of sentinels as it watches the activity
of men, mightiest of all motives as it impels
life and service. At the centre of the classic
passage on love which we know so well by
letter is the declaration “ Love never faileth.”
That is the law of the Church’s life.

The supernatural secret of the Church is that
of resurrection. The Church of God is a com-
munity of people related to the historic resur-
rection of Christ, and to the coming resurrection
of the saints. Between these the Church must
fulfill her function in immediate relation to both.
Her life is life won out of death, and communi-
cated by the resurrection of Christ. Her life is
life tending to consummation and perfection in
the resurrection of the saints at the second Ad-
vent. The Church is supernatural, mystical,
separated in the very nature of her life from all
the men of the age. The secret of the fulfill-
ment by the church of her function in the city
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is her realization of these facts. She is an
organism; she has one law, that of love; the
supernatural secret of her life is that of resur-
rection.

The exercise of function is that of the Spirit
of the church invading the city. If the Church’s
failure is due to the fact that the spirit of the
city has invaded the church; the Church’s suc-
cess is due to the fact that the Spirit of the
church invades the city, proclaiming the Lord-
ship of Christ based upon His resurrection ; re-
buking the immorality of the city by the revela-
tion of His purity ; cancelling the selfishness of
the city by her own example, and by insistence
that all men shall have granted to them an
opportunity to live.

The Church of God always fails when she
becomes conformed to the methods, maxims,
and manners of the city. The Church of God
always succeeds when, true to the supernatural
nature of her life, she stands in perfect separation
from the city. Only thus is she able to touch
and help the city.

Consequently the abiding appeal of the letter
is patent. It calls the Church of God in every
age to recognition of responsibility concerning
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the city. The church is responsible for the re.
ligious life of the city, for the moral standards of
the city, for the social order of the city.

If you can persuade me that we have no
responsibilities, that the Church exists merely
for the conserving of the life of her own mem-
bers, then I will leave the Church, and join with
others who have a keener sense of moral and
religious responsibility ; but it is impossible to
persuade me to that conclusion in the light of
New Testament teaching. The Church is re-
sponsible for the religious life of the city, for
the affirmation and revelation of God therein.
There never was a time when the fulfiliment of
that function was more necessary than now.
We are no longer face to face with old-fashioned
antagonism. A time there was when blatant
infidelity had its halls in all our great towns, and
in them made attack upon the very idea of the
existence of God. There may be such halls of
assembly still ; but they lurk in hidden corners.
The infidelity of the hour is the infidelity of in-
difference ; and the business of the Church is to
arrest the indifferent, to arouse the conscience,
to affirm God, to compel men to the considera
tion of the infinite, eternal, and abiding things
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The religious effect must first be produced.
Then resulting from it there must be the erection
of moral standards. The Church is to deny that
there can be lasting and final morality unless it
is homed in spirituality of conception. In the
teaching of the Lord Jesus Christ there was al-
ways the closest connection between spiritual
conception and moral standard; so with the
Church, she is to stand in every age affirming
that the only sufficient moral standard is that of
right relationship to God and eternity.

Consequently the Church is responsible for
the social order of the city. She cannot, if she
be true to her own life, be silent and careless
while there are in the city men, women, and
little children without the opportunity of finding
and worshipping God, living and working in
such conditions that culture of the essential
spiritual life is impossible.

The call of this letter in the second place is a
call to complete separation in order to the fulfill-
ment of responsibility. Separation, first, from all
licence in religious thinking. There is a tolera-
tion which is of the very essence of destruction.
If we admit for a single moment that all these
differing opinions outside the Church concerning
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matters of religion may lead ultimately to true
religion, apart from the word of the Cross, that
will presently make us untrue ourselves to the
word of the Cross, which word declares all men
guilty, and all human wisdom foolishness, and
demands that men shall find their way into true
wisdom and true life through, and only through,
the surrender of the life to the Lord Christ.

We are called also to complete separation
from all laxity in dealing with immorality.
While the outside world is declaring to-day, for
instance, that it is time we faced again the
problem of the marriage relationship and made
easier divorce laws, it is for the Church of God
to abide in the name of Christ by the great ideal
of the Bible, and whatever personal suffering
may be entailed, insist upon it that men and
women must be true to the marriage relation-
ship in the interests of the family and the
national life. That is only a passing illustration
of the principle. The Church must never give
countenance to the lax conceptions of morality
which abound in the life of the city. The
Church must be free from carelessness about
social iniquities.

This letter calls us supremely therefore to the
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fulfillment of the powers of our own being ; the
life of the Lord in the Spirit ; love supreme; the
power of the resurrection, His resurrection from
among the dead operating in victory in our own
lives, our coming resurrection at the second
Advent flashing like a beacon light upon all the
pathway and calling us to purity.

The application of this great appeal to the
Church of God may thus be stated. The influ-
ence of the Church is the influence of her mem-
bers. The sum total of the membership in any
church is the sum total of that church’s influence.
Thus ultimately the great truth about the Church
is reduced to the point of personal application.
Each one in the measure of personality is respon-
sible for the influence of the church in the city.

There is a perpetual conflict between the city
and the church; the city that is godless and the
church which is God-centred. By way of ap-
plication let one question be asked and answered
alone. What is our influence in the life of the
city? Is there any conflict between the Church
of God and the city? If not, is it not because
the spirit of the city has invaded the church until
it has become difficult to discover where the city
ends and the church begins ; sometimes almost im«
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possible to distinguish between the man actuated
by the godlessness of the city, and the man who,
calling himself by the name of Christ, is yet not
living the life God-centred and God-governed.

In some senses this letter has no message to
the world. Inferentially it declares that the
church is against the city as it is, in order to
make the city what it ought to be. The Church
lifts her voice in protest against iniquity in the
city or nation, because her business is to make
the city and the nation what God would have
them be. Our central message to the world, ac-
cording to the teaching of this letter, is that of
the resurrection of the Lord. That resurrection
unifies religious truth. Every doctrine is centred
therein. That resurrection is the standard of
morality, for in that stupendous mystery God did
accept the Man of Nazareth as the type and
pattern of humanity. That resurrection is the
declaration of power at the disposal of all men,
for in the mystery of His resurrection the Lord
placed His life at the disposal of others.

Inclusively and finally, the appeal of the letter
to the Church is contained in the actual words of
the apostle, “ Be ye steadfast, unmoveble, always
abounding in the work of the Lord.”
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A
THE BSSENTIAL MESSAGE

B
THE APPLICATION

L The Central Teaching

i. The Ministry within the Church.
a. Its Authority. Divine Appointment.
8. Its Message The Word.
. €% | The unveiled Glory.
The Comfort of God.
Visions and Revelations.
The Prayers of the Saints.
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Tribulation.
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Triumph.
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Obedience to the Word.
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8. Its Exercise. {“ Nooccasionof stumbling.”
The Grace of iving.
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4. Absolute Rest is the Sufficiency of God.
¢. Acceptance of the Principle of the Cross.
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& To the Church as to its own Ministry.
a. « Be ye reconciled to God.”
4. « Receive not the grace of God in vain.”

L. To the Church
i. A Recognition of the Sa
credness of the Min
istry.
a. By the Ministers.
4. By the Church.
il. An Acceptation of the Re-
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Grace.
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for the
Saints.
¢. Testimony. To the
World.

IL. To the World

%, . . That the Life also
of Jesus may be man-
ifested in our morta!
flesh.”

« We are Witnesses.”
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T is quite evident that the second letter to
I the Corinthians is a sequel to the first.
There is a marked difference between the
two. The first is systematic ; corrective and con-
structive. The second seems to be characterized
by lack of system; it is largely personal, and
emotional ; it throbs with a sense of anguish, and
yet perpetually rises to the height of great and
gracious song. The matters dealt with were of
an immediate and local kind. The writer was
suffering from personal misunderstanding, result-
ing from personal misinterpretation; and evi-
dently wrote to set himself right with those who
had misunderstood him because of this misinter-
pretation. The letter was also concerned with a
certain collection which was being made; and
with the apostle’s proposal to visit Corinth.
All this is not to undervalue this letter, for it is
impossible to read it without feeling thatin some
senses, perhaps a little difficult to explain, there

is in it a note and a quality of intense spirituality
131
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wlmost beyond that of the first letter. This note
of intense spirituality results from the fact that
the matter of his own personal misunderstanding
and misinterpretation ; the matter of the collection
in Corinth on behalf of the poor saints in Jerusa-
lem ; and the matter of his proposal to visit them,
and his reasons for not visiting them when they
expected he would ; are all set in the light of the
great Christian conceptions.

The essential message of this letter is dis-
covered as we recognize these great conceptions.
We find in it the recognition and revelation of
certain truths that are of vital importance to the
Christian Church.

In our consideration of the message of the first
letter we found that the spirit of the city had in-
vaded the Church; and by that invasion the
Church had become unfitted for fulfilling its true
functions of ministry in the city. The message
of the letter, therefore, was one of warning
against the perils of the city to the Church ; and
one calling the Church to fulfill its function in
the city.

In this second letter we have the same two
pictures. Again Paul wrote to the Church oi
God in the city of Corinth. As in his first letter
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he called the Church to fulfillment of its ministry
in the city ; in his second he dealt with the min-
istry within the Church, by which the Church is
to be perfected, in order to the fulfillment of its
ministry in the city. This is peculiarly, there-
fore, the letter of the ministry, taking that word
in its fullest sense. Whenever ministry is dealt
with in the New Testament, the ultimate thought
is not that of the ministry of the men we call
ministers to-day, but that of the ministry of the
whole Church. That is not to undervalue the
sacredness of the ministerial calling within the
Church; but to reveal its deepest meaning.
Within the Church there are ministers, created
by gifts bestowed by the Holy Ghost; and the
business of such ministers is that of the perfect-
ing of the saints, in order that the Church may
fulfill its ministry in the city.

With that key to the situation, I understand
the passion in the heart of Paul; the reason of
his trouble, the reason of his tears, the reason of
his anxiety. He knew that the Church at Corinth
was failing to understand the true function of the
ministers of Jesus Christ, and was failing to obey
the teaching of those ministers; and therefore
was failing to fulfill its own ministry in Corinth.
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‘He was not fighting for official recognition. He
was not angry because some did not think as
highly of him as of Apollos or Cephas.

In this letter then we have a picture, for all
time, of what the ministry within the Church is;
and of what the ministry of the whole Church
ought to be. Therefore the central teaching has
to do, first, with the ministry within the Church;
and secondly, with the ministry of the Church;
principally with the ministry within, for the min-
istry of the Church had been dealt with in the
first letter, and appears here again only inci-
dentally, though quite clearly.

Dealing first then with the ministry within the
Church : we notice in the first place the apostle’s
teaching concerning the authority thereof, in his
opening words ; “ Paul, an apostle of Christ Jesus
through the will of God, and Timothy our
brother.” Carefully notice how he brings into
association with himself a man who is not an
apostle. He had to fight for his own apostleship
as against the misunderstanding and misinter-
pretation even of some who were apostles; but
Timothy was not an apostle; he was an evan-
gelist certainly, and in all probability ultimately
v pastor and teacher. Thus two men were as-
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sociated in the writing of the letter, and presently
Paul referred to Silvanus, and also to Titus. All
these were in the ministry by Divine appoint-
ment. That is the New Testament conception
of the authority of the Christian ministry. Iam
not now discussing the methods by which the
Church of God recognizes the gift bestowed, pre-
pares for the exercise of it, and solemnly ordains
to work within the Church. All these are neces-
sary and important matters, but the form which
these arrangements of the Church may take is of
minor importance. The supreme value of this
letter, in the matter of the authority of the Chris-
tian ministry, is its revelation of the fact that a
man is in the ministry, whether it be as apostle,
prophet, evangelist, or pastor or teacher, by the
appointment of God. That fact creates his au-
thority, and consequently the authority he exer-
cises must be the authority of the One Who ap-
points him, and the authority of the One Who ap-
points him is always the authority of His Word
spoken. The authority of Jesus was the author-
ity of His teaching. The multitudes heard Him
utter His Manifesto, and they were astonished
because He taught as One having authority. It
was the authority of inherent and essential truth
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which captured them. The authority of God is
always the authority of His Word, the authority
of essential Truth. The authority of the minister
is not the authority of an office conferred; it is
the authority of the Word that is committed to
him to preach; that great and sacred deposit
which he holds on trust for the Church, and by
exposition of which he perfects the Church for its
work of ministry.

This leads us naturally to what this letter
teaches concerning the message of the minister.
The apostle says, *“ We are not as the many, cor-
rupting the Word of God: but as of sincerity,
but as of God, in the sight of God, speak we in
Christ” ; and later, “ Therefore seeing we have
this ministry, even as we obtained mercy, we faint
not: but we have renounced the hidden things
of shame, not walking in craftiness, nor handling
the Word of God deceitfully; but by the mani-
festation of the truth commending ourselves to
every man’s conscience in the sight of God.”
The message then of the apostle, prophet, evan-
gelist, pastor, and teacher, is the Word of God,
which must not be corrupted, not handled de-
ceitfully.

Between these essential declarations, the su
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preme glory of the Word to be preached is re-
vealed; it is that of the unveiled glory. There
was a ministration of death in the case of Moses.
The ministration of life and the Spirit came through
Jesus Christ. The apostle claimed that the same
results follow the preaching of the Word by
Christian ministers of the Word as followed the
ministry of the Lord Himself. Therefore that
Word is the burden of the message of every
Christian minister. The difference between the
apostle, the prophet, the evangelist, and the pas-
tor and teacher, is not a difference of message,
but a difference of emphasis and application.
Whether the work be apostolic, pioneer work, in
exposition of the doctrine; or prophetic, which
makes application of the truth of God to the age;
or evangelistic, which repeats the message, and
woos men to allegiance to Christ; or pastoral
and didactic, which feeds and instructs the flock;
the message is always the Word of God, the
Word of this unveiled glory in the face of Jesus
Christ, the Word of Spirit and life.

Next in order we have in this letter a revela-
tion of the resources of the Christian minister.
Of these there are three, and the first is deall
with at length in the first chapter; it is that of
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the comfort of God. This becomes more won-
derful as, reading on through the letter, we see
the experiences through which the apostle had
passed, and what he had proved of that comfort
in circumstances of testing and trouble and trial.
The first resource of the Christian minister is
always that of the comfort of God.

As we get to the end of the letter, we find him
making his boast in visions and revelations ; that
is, in the fact of personal, first-hand, direct, im-
mediate speech of God to his own soul. It is to
be observed that these visions and revelations
were not for publication. In all probability four-
teen years had passed before he made any refer-
ence to these visions and revelations; and then
he declared they were not lawful to be uttered ;
but they completely captured his life, and kept
it bent in the true direction, so that there was
no possibility of doubt or fear. 1 believe that
men still have visions and revelations; but I am
always suspicious that a man who is anxious
to talk of visions is suffering from nightmare.
The true vision and revelation cannot be talked
about. Even when at last, compelled by the
misunderstanding of this Corinthian Church, to
refer to them, the apostle apologized, saying:
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You have compelled me, I am bound to boast
now. He could not, however, explain the ex-
perience. I may have been in the body or out
of it, I know not, God knows; I saw things and
heard things that I cannot tell.

Let any man in the ministry feel that there is
something lacking, unless in the hour of lonely
communion with God there flame before him
such visions, that he never can tell, but which,
abiding with him, create the note of his confi-
dence and authority, and inspire his determination
to prosecute the work of his ministry to the end.

The final resource of the minister is that of
the prayers of the saints; and the apostle de-
clared that, not only by this exceeding comfort
of God, and not only by visions and revelations ;
but also by the prayers of the saints had he
been delivered. The value of such prayers can-
not be overestimated; and those who are in
the ministry know them to be among the most
powerful and prevailing sources of strength.

Again the letter is a remarkable revelation of
the experiences of the Christian ministry. These
are described in three notable passages which
are so graphic that they need little exposition.
«et us read them.
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“We have this treasure in earthen vessels,
that the exceeding greatness of the power may
be of God, and not from ourselves; we are
pressed on every side, yet not straitened; per-
plexed, yet not unto despair; pursued, yet not
forsaken ; smitten down, yet not destroyed; al-
ways bearing about in the body the dying of
Jesus, that the life also of Jesus may be mani-
fested in our body.”

“In everything commending ourselves, as min-
isters of God, in much patience, in afflictions, in
necessities, in distresses, in stripes, in imprison-
ments, in tumults, in labours, in watchings, in
fastings; in pureness, in knowledge, in long-
suffering, in kindness, in the Holy Ghost, in
love unfeigned, in the word of truth, in the
power of God ; by the armour of righteousness
on the right hand and on the left, by glory and
dishonour, by evil report and good report; as
deceivers, and yet true; as unknown, and yet
well known; as dying, and behold, we live; as
chastened, and not killed; as sorrowful, yet
alway rejoicing; as poor, yet making many
rich; as having nothing, and yet possessing all
things.”

“] take pleasure in weaknesses, in injuries,
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in necessities, in persecutions, in distresses, for
Christ's sake; for when I am weak, then am I
strong.”

These are the experiences of the Christian
ministry. There is experience of tribulation.
That is a subject not perhaps to be dealt with
in detail in the great assembly; yet one whica
we all need to face. Is it not true that the Word
of God only becomes truly quick and powerful,
full of solace and help, when spoken by such as
have suffered? 1 say this, not that any should
seek the pathway of suffering, but that the man
to whom is committed the preaching of the
Word, and who is in the midst of buffeting and
bruising and suffering, may know that by such
processes the Word of God from his lips will be-
come quick and powerful. I had a young friend
who was brought to God, through His good
grace, by my ministry. He devoted himself to
the ministry. I never heard him preach until
his college days were over. Then his sermon
was wonderful, brilliant, sparkling in eloquence.
When it was over and we were in the private
seclusion of home, I asked my wife what she
thought of the sermon, Her reply was: It was
wonderful ; but 1t will be better when he has had
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some trouble. I never heard him again until he
had stood by the side of a grave, and his heart
had been smitten; and oh, the difference! Itis
through tribulation that the Word of God be-
comes powerful. I think I would hardly dare
to write that, but it may be that some brother in
the ministry may read this, who is in trouble.
God help you, my brother! It is by the pres-
sure on the earthen vessel that the light flames
through. It is by the hour of sorrow that we
become instruments able to convey to the people
of God the message that heals and helps.

Tribulation is not all of the experience of the
minister of the Word. He has an experience of
hope ; of perfect confidence; there is always a
song in his heart if he preach the Word of God ;
and he has also an experience of triumph, for He
leadeth us everywhere in triumph.

With the aim of the Christian minister we
need not tarry, having already seen in another
connection that it is that of the perfecting of
the saints, unto the work of ministering. We
are only successful in the measure in which the
result of our ministry is the larger ministry of
the Church in the city.

Neither need we stay to consider at any length
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the ministry of the Church, that having been the
burden of the first letter. We need only stay
to remind ourselves of our responsibilities as to
equipment and exercise.

The Church’s equipment for its ministry is that
of obedience to the Word which is preached;
separation from the world which is to be saved ;
and conformity to the will of the Lord which is
revealed.

The Church is to exercise its ministry by see-
ing to it that it puts no occasion of stumbling in
the way of the Word ; by seeing to it that it is
living a life of reconciliation to God ; by seeing
to it that it does not receive the grace of God in
vain.

Or to summarize the whole suggestiveness of
this letter in this respect, the Church of God ful-
fills its ministry when it incarnates the truth to
which it listens. The responsibility of the Church
towards the minister is not that of obedience to
an official ; but of obedience to the Word of God
which he proclaims.

The abiding appeal of the letter is patent. It
appeals to those of us who are in the ministry
within the Church, to be loyal to the message of
the Word of reconciliation. * All things are of
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God, Who reconciled us to Himself through
Christ, and gave unto us the ministry of recon-
ciliation ; to wit, that God was in Christ recon-
ciling the world unto Himself.” That is the all-
inclusive harmony of the evangel. It has many
notes, many tones, many emphases, many appli-
cations; but that is our message ; and this letter
calls us to be faithful to it.

It calls us also to absolute rest in the sufficiency
of God, and to acceptation of the principle of the
Cross. *“We have this treasure in earthen ves-
sels,” and the measure in which the treasure in
the earthen vessel is communicated to those who
need it is the measure of the pressure on the
vessel. The sacrificial note must be in the life
of the preacher, or his preaching is in vain.

Finally, this letter teaches us that the true re-
lationship of the minister to his people is first
that of disinterested independence; and secondly,
that of dependent interest.

The final appeal of this letter is to the Church
as to its own ministry ; and that is crystallized in
the words, “Be ye reconciled to God.” The
measure in which the Church is composed of
men and women who are living the life of rec
onciliation, is the measure in which the Church
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is declaring the evangel of reconciliation to the
world. Are we reconciled to God? Funda-
mentally, as to standing, if we are Christian men
and women we are reconciled; but experimentally,
as to state, are we reconciled? Is there con-
troversy between us and God, something that
breaks in upon the experience of reconciliation?
By that controversy we are rendered unable to
proclaim the evangel of reconciliation in the city.
The Church reconciled experimentally, living in
fellowship with God, is the Church that preaches
the gospel of reconciliation. Therefore the final
word of appeal is, ‘ Receive not the grace of
God in vain.”

There is a twofold application needed at the
present hour. First to the Church. The Church
needs a return to recognition of the sacredness of
the ministry. I use the word ministry now in its
more restricted sense. There has been an ap-
palling tendency amongst us to degrade and
forget the sanctity of the office of the minister of
the Word of God. We serve tables altogether
too much; and are unable to give ourselves to
the proper ministry of the Word. We allow
ourselves all too constantly to be deflected from
the main line of our endeavour; and find that we
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have been so busy doing excellent nothings that
we have been able to do nothing excellently.

The minister of the Word needs to get back to
the fact that his burden is the Word, and his
business is to preach it. His toil is to know it,
and he cannot trifle with it without degrading the
sacredness of his office. Oh, for the tears and
the travail of Paul! As I look at him, my soul
is often ashamed, because I seem to lack the
brands of Jesus.

There must be return to recognition of the
sanctity of the ministerial position bythe Church
itself. She must come to understand that those
whom God has appointed to this ministry have
a responsibility to Him, and that the Church has
a tremendous responsibility of obedience, not to
the minister as an official, but to the Word of
which he is the messenger, the expositor.

There must therefore be acceptation of the re-
sponsibilities of reconciliation and of grace.
There must be discipline of the sinning brother,
but there must be his restoration after he has re-
pented. There must be recognition of unity,
and if the poor saints in Jerusalem are suffering
for lack of material things, then the grace of giv-
ing must be exercised by the wealthy church at
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Corinth, and she must give, not as though the
giving were a charitable addition to her activi-
ties, but out of a heart of love.

Is there any application of this letter to the
world? None; save that if the Church of God,
and the ministry within the Church, are not true
o the ideals, they had better hide this letter from
the world ; because if the worldly man shall read
this letter, and then look for the marks and the
signs, what an appalling disaster if he do not find
them !

So may we all in this ministry learn its secrets,
obey its call, and fulfill the purposes of our Lord.



THE MESSAGE OF GALATIANS

A
THE BSSENTIAL MESSAGE

B
THE APPLICATION

L The Central Teaching. A Proclamation
i Life. The Root. The Supply of the Spirit. iii. 5.
a. The Way of Life is Faith,
b. Nothing else necessary to Salvation.
¢. To add is to deny Faith and to destroy Life.

fi. Law. The Culture. The Lust of the Spirit. v. 17.
a. Liberty is not Licence.
8. It is Capture and Constraint by the Spirit.
¢. Ability to obey.
fii. Love. The Fruit. The Triumph of the Spirit.
v. 22.
a. The Mastery of Love. Fruit.
4. The Mastery of Selfishness impossible, Works,
¢. Results. Works issue from Ritualism,
Fruit results from Life.

fl. The Abiding Appeal. A Protest
i. The Preachers of another Gospel. Accursed. i. 8,9.
Anathema. gf. 1 Cor, xvi. 22,)
That is the Condition. Suicide.
Let those loyal to the one Gospel agree.
fi. The Receivers of another Message. Severed from
Christ. v. 4.
To trust in Ceremony is to deny Christ.
To deny Christ is to be severed from Christ.
To be severed from Christ is to fall from Grace,
fi. The Practicers of resulting Deeds. Excluded from
Kingdom of God. v. 21.
The Works of the Flesh. Sensual.
Spiritual.
Social.
Resulting from Lack of Life.
Resulting in Exclusion.

L. To the Church
To superimpose on
faith, any rite or
ceremony or ob-
servance as nec-
essary to salva.
tion, is to sevey
from Christ; both
in the case of the
individual and
the Church,
Those guilty of so
doing are Anath.
ema ; whether in-
dividuals, or
councils, ox
churches.

IL. To the World
The Way of Life.
Faith in Christ.
Any other Way
is the Way of
Death.

To believe in Him
is to need no
other; and to
find deliverance
from all bondage,




THE MESSAGE OF GALATIANS

T is impossible to read this letter without
being impressed by the severity of its note.

It is evident that the writer was dealing with
matters which, from his standpoint at least, were
of vital importance. The letter is vibrant with
passion, and yet consistent with principle. From
the introductory sentences to the final words, it
is quite evident that the apostle was profoundly
moved ; but it is equally evident that he never al-
lowed emotion to carry him away from the line
of a clearly defined system of thought and
teaching. Whereas, as our analysis of the con-
tent reveals, personal matters largely enter into
the letter, yet the supreme concern of the writer
is for truth, and its bearing upon human life, in
view of the perils which threaten men when truth
is in any way violated or changed. There is an
entirely different note running through this letter
to that which characterized the Corinthian letters,
This also is corrective ; but as we turn over from

the Corinthian letters we find a tone entirely dif-
149
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ferent. Note the omissions from the salutation.
Paul makes no reference to their standing in
Christ. There is no single word of commenda-
tion. These two things mark this letter as
peculiar from all others in the Pauline writings to
the churches. The introduction is almost pro-
saic, “ the churches in Galatia,” not * them that
are sanctified in Christ Jesus, called saints,” and
such rich phrases as mark the beginnings of
other letters; no word of thankfulness for their
state. After a few brief words of introduction, he
commences, “l marvel,” and immediately he
proceeds to deal with them in terms of great
severity.

Notice the specially declamatory passage of
this letter in chapter one, and mark the severity
of it ;—

“] marvel that ye are so quickly removing
from Him that called you in the grace of Christ
unto a different gospel; which is not another
gospel : only there are some that trouble you,
and would pervert the gospel of Christ. But
though we, or an angel from heaven, should
preach unto you any gospel other than that
which we preached unto you, let him be anath-
ema. As we have said before, so say 1 now
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again, If any man preacheth unto you any
gospel other than that which ye received, let
him be anathema.”

Turn to another declamatory passage, in the
third chapter, and again note the intense se-
verity ;—

“ O foolish Galatians, who did bewitch you,
before whose eyes Jesus Christ was openly set
forth crucified? This only would I learn from
you, Received ye the Spirit by the works of the
law, or by the hearing of faith? Are ye so
foolish? Having begun in the Spirit, are ye
now perfected in the flesh? Did ye suffer so
many things in vain? if it be indeed in vain
He therefore that supplieth to you the Spirit,
and worketh miracles among you, doeth he it
by the works of the law, or by the hearing of
faith?”

Turn over yet once more to chapter four, and
the same severe note is found ;—

“ Howbeit at that time, not knowing God, ye
were in bondage to them which by nature are
no gods: but now that ye have come to know
God, or rather to be known of God, how turn ye
back again to the weak and beggarly rudiments,
whereunto ye desire to be in bondage ovet
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again? Ye observe days, and months, and
seasons, and years. I am afraid of you, lest by
any means I have bestowed labour upon you in
vain.”

Or take the one tender outburst of the letter:

“My little children, of whom I am again in
travail until Christ be formed in you, yea, I
could wish to be present with you now, and to
change my voice; for I am perplexed about
you.”

This passage thrills with the pain of a
troubled heart; concern fills the mind of the
writer.

I lay emphasis at such length upon these
matters in order that we may come with so-
lemnity to the letter, in our attempt to discover
its message. Evidently the matter of which the
apostle wrote was, in his estimation, of supreme
importance. He was not writing to people who
had failed in behaviour. The peril was of the
gravest ; the foundations were threatened, and
consequently the whole superstructure was in
danger.

This letter has been called the Magna Charta
of the early Church. It is the Manifesto of
Christian liberty, explaining the nature of that
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liberty, applying the laws of that liberty, and
cursing the enemies of that liberty. It is of
perpetual value from that standpoint, and more
than once in the history of the Christian Church
this little pamphlet has sounded the clarion call
of return to freedom. Take one flaming illus-
tration of the truth of what I now declare. This
was Luthers letter, the letter that found him,
and revealed to him the true meaning of Chris-
tianity, and made him the flaming prophet of
liberty, breaking the chains of cruel oppression
from the captive people of God. Godet says
with reference to Luther and this letter, “ This
was the pebble from the brook with which,
like another David, he went forth to meet the
papal giant and smite him in the forehead.”
Whenever the Church of God bends to a bond-
age which results from denial of the founda-
tion principles of her life, we find in this lettes
to the Galatians the corrective for such apostasy.

In seeking for the message we must begin at
the right point. We are perhaps a little prone
to be occupied only with the denunciations
which the letter contains. As a matter of fact,
the profoundest value of this letter is not to be
discovered in the denunciations. The pro-
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foundest value of the letter is discovered in its
enunciations. To discover these is not to
weaken the denunciations, but to understand
their force. We read the declamatory pas-
sages; they must be read, and ought to be
read ; but we must understand what Paul meant
when he said, “ If any man preacheth unto you
any gospel other than that which ye received,
let him be anathema ” ; we ought to understand
what he meant when he declared that to pro-
duce works of the flesh which result from
ritualism is to be excluded from the Kingdom
of God. We do not understand the force of the
denunciations save as we are conscious of the
enunciations of truth which lie behind them.
The truths constitute the dynamic. The teach-
ing causes the explosion. We are often more
occupied with the explosion than with the
dynamic when we read this letter; more inter-
ested in the way in which Paul dealt with Peter
when he came to Antioch, than with the reason
of Paul's so dealing with Peter. If I am to dis-
cover and interpret in any sense intelligently the
message of this letter ] am compelled to lay my
emphasis, not principally upon the denunciation,
but upon the enunciation of principle; not upon
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the protest, but upon the proclamation that lies
behind the protest.

The essential message of this letter has to do
then with liberty. Its central teaching is a proc-
Jamation or enunciation of truth, concerning
liberty. Its abiding appeal is a protest or de-
nunciation of everything which contradicts that
truth.

First, then, as to the central teaching. In the
proclamation of Galatians the epistle to the
Romans is found in essence. Here we have in
unified form, in germ and potentiality, the great
doctrines which are elaborated and systematically
stated in the larger epistle. It is perfectly evi-
dent that this letter was written in the light, and
under the impulse, of that great controversy
which broke out at Antioch after the first mis-
sionary journey, and which resulted in the
Council at Jerusalem. The apostle, in correct-
ing error, did not go into any detailed statement
of truth ; but the truth is recognized.

The proclamation of this letter may be gath-
ered round three words—life, law, love; and the
teaching is condensed in three principal state-
ments.

The fact of Life is recognized in the words,
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“He therefore that supplieth to you the Spirit.”
That is not to take a text out of its context ; it is
rather to discover within a text the supreme
thought which inspired the teaching. The
whole paragraph gives the apostolic conception
of Christianity. Life is supplied in the supply of
the Spirit. That is the root of Christianity in
individual experience.

The fact of Law is recognized in the words,
“The flesh lusteth against the Spirit, and the
Spirit against the flesh; for these are contrary
the one to the other; that ye may not do
the things that ye would.”” The doctrine in-
volved is that the Christian life is not a life of
licence ; it is under law, but it is a new law, that
of the lust of the Spirit. I retain the word lust,
using it in its true sense of desire. As the root
principle of the Christian life is the supply of the
Spirit, the culture of this life is the result of
obedience to the lust of the Spirit.

The fact of Love is recognized in the words,
“The fruit of the Spirit is love.” That is the
final word, fruit, the triumph of the Spirit.

In these statements we have the doctrines of
this letter revealed. Christianity is a life; its
root principle is the supply of the Spirit. No
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man is a Christian unless he have the Spirit of
God. But Christianity does not set a man free
to go where he likes, or to do what he pleases.
There is a law for the culture of the life received,
and it is that of the lust of the Spirit within the
man; the Spirit desiring in him, correcting his
desires. As man yields to the lust of the Spirit,
he is master over the lust of the flesh. The out-
come of such life, yielded to such law, will be
love, which is the fruit, the triumph of the Spirit.

Let us pass over that ground again for it is
fundamental. First, as to Life. Life is received
by receiving the supply of the Spirit. The Spirit
is received in answer to the exercise of faith. That
is the master thought of the letter. The deduc-
tion from that is that nothing other than faith is
necessary to salvation. Therefore to affirm that
men must be circumcised or baptized in order to
salvation is to proclaim the most deadly heresies
that can possibly be taught. To superadd any-
thing to faith is to destroy the foundations of
Christianity. Life is by faith.

Secondly, as to Law. Liberty is not licence.
When a man has life by faith he is thereby set
free from all other bondage. He is set free
from the bondage of the flesh. because he has
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the power that masters it and brings it into
subjection. He is set free from the bondage of
rites and ceremonies, because he has found life
apart from rite, and without ceremony ; and he
is henceforward, so far as life is concerned, in-
dependent of all ceremony and of every rite.
He is set free from bondage by life; but that
liberty is not licence. The liberty of this life is
that of the capture and constraint of the spirit of
man, by the Spirit of God. The capture of the
spirit of man by the Spirit of God means that
man is made able to obey, and no man was made
able to obey by circumcision or by baptism.
Man is made able to obey when that life be-
comes law, and he yields to it. The lust of the
Spirit within is the law of the new-found life.
Finally, as to Love. The fruit of this life,
obedient to this law, is love ; the whole life under
the dominion of love, bondage to self is therefore
no longer possible. When we read the fifth
chapter, whatever wider application we may make
of it, we must be true to the first line of its argu-
ment. I know there are more spacious applica-
tions of these Bible truths than were made by the
writers. They dealt with great principles, the
ultimate applications of which are far wider than
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the one the writers indicated at the moment.
But when we read of *the works of the flesh,”
and “the fruit of the Spirit,”” we must remember
that the passage is part of one great argument.
“The works of the flesh” are things which result
from a religion which is not a religion of faith
unto life. Works of the flesh are the activities
of godless and irreligious men; but primarily, in
the apostolic argument, the phrase refers to
things resulting from the observance of rites and
ceremonies as though such observance constituted
religion. Works of the flesh are things which
result from ritualism which becomes an evasion
of righteousness.

Here we touch the real reason of the vehe.
mence of the apostle’s anger. Superadd to faith
anything else, as necessary to salvation, and in-
evitably the outcome is that faith is neglected.
The moment we make anything other than faith
supreme, we establish a rite—whether it be this,
that, or the other, I care nothing—and men will
say, If we fulfill this rite, then are we religious,
and religion will be divorced from morality, re-
ligion will have lost the inspiration of righteous-
fiess. That is what is wrong with all false re-
igion. That is the supreme difference between
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Christianity and every other religion. All the
great systems of religion have rites, and cere-
monies, and creeds, but no life. Consequently
there is not the remotest connection between
religion and morality. That is what the apostle
saw was the supreme danger of these Judaizing
teachers. They were adding to faith, which is
the only way into life, with the inevitable result
that presently men would say, We have observed
this rite, now we can do what we like. All forms
of sensuality and spiritual sin result from the
tragedy of superadding something to the one law
of faith.

Therefore the abiding appeal of this letter is
of the nature of a protest. Its first note is a de-
nunciation of the preachers of another gospel ;—
“If any man preacheth unto you any gospel
other than that which ye received, let him be
anathema.” That is not an episcopal curse; it
is not an apostolic malediction. It is the state-
ment of the case as itis. ‘Let him be anath-
ema.” The word anathema, which means ac-
cursed, occurs in only one other passage in the
New Testament, in the letter of Paul to the
Corinthians, “If any man loveth not the Lord,
let him be anathema.” That is not a curse pro
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nounced as by ecclesiastical authority; it is a
declaration of truth concerning the condition of
any man who loves not the Lord Jesus Christ;
he is anathema ; therefore let him be anathema.
And so with the use of the word in this letter ;—
“If any man preacheth unto you any gospel
other than that which ye received, let him be
anathema” ; the man who preaches another gos-
pel, by such preaching substitutes the false which
issues finally in the works of the flesh, for the true
which issues in the fruit of the Spirit.

Not only the preacher, but the receiver of the
other gospel is severed from Christ. To trust in
ceremony is to deny Christ; and to deny Christ
is to be severed from Christ; and to be severed
from Christ is to fall from grace. To add to faith
in Christ as the foundation of religious life, either
rite or ceremony, as necessary to salvation, is to
deny Christ and to be severed from Christ, and
fallen from grace.

I am not dealing with rites and ceremonies"
save as rites and ceremonies are made essential
to salvation. Baptism has its place in the Chris-
tian Church. The observance of the Lord's Sup-
per has its place in the Christian Church. The
assembling of men and women for worship has
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its place in the Christian Church. But to make
baptism, or the Lord’s Supper, or the assembling,
necessary to salvation, is to deny Christ.

There is only one way in which a man can be
a Christian, and it is the way of honestly and sin-
cerely saying,

¢¢ Nothing in my hand I bring,
Simply to Thy Cross I cling.”

If I come to the Cross and say, By that and by
my baptism I will become a Christian, I deny
Christ.

The last note of the appeal is the solemn dec
laration that the practicers of the deeds resulting
from a false gospel, the deeds of the flesh, are
excluded from the Kingdom of God. With what
great and grave sense of responsibility the apos-
tle wrote these words.

These were the terrible possibilities which Paul
saw. These were the things that made his words
vibrant with passion. His profound understand-
ing of the peril of the Christian Church, through
the influence of Judaizing teachers, called forth
this letter.

In a closing word let us make a twofold appli-
cation of the teaching of the letter. This Gala-
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tian letter warns the Church that to superimpose
upon men any rite or ceremony or observance,
as necessary to salvation, is to sever from Christ
both in the case of the individual and in the case
of the Church. I care not what the Church may
be as to ecclesiastical conviction. I have less
and less concern for such things. I am grow-
ingly convinced that ecclesiastical matters are
not essential matters. There is room for every
form of Church government within the economy
of the Spirit of God. I decline controversy over
ecclesiastical convictions. But whatever Church
adds to faith in Christ, any rite or ceremony or
observance of any kind, as essential to salvation,
that Church is severed from Christ.

We need to get back to these fundamental
documents, to these tremendous revelations of
the apostolic writings; to the sense of the im-
portance of things, which, if we are not very
careful, we are allowing to appear as though
they were unimportant. You began in the
Spirit, will you attempt to gain perfection by
the flesh? That is the great question of the
letter. We need to-day to understand that in
our preaching and in our teaching, and in ordet
to strength of Church life for the accomplishment
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of the Divine purpose in the world, the one con-
dition of salvation is that of faith in Christ, and
the reception of life from Christ; not because of
our observance of rite or ceremony, but simply
and solely and wholly by His great unmerited
grace in response to faith. That is funda-
mental to personal Christianity and to Church
life. Those guilty of superimposing upon faith
any rite or ceremony or observance, as neces-
sary to salvation, are anathema; whether they
be individuals, or councils, or churches.

If I am emphatic about this, it is because the
letter is emphatic about it. Where there is faith
unto life, the life becomes a law, and there result
no works of the flesh, neither sensual things,
fornications, uncleanness, and lasciviousness; nor
spiritual things, idolatry, sorcery, and the like.

The freedom of the Church is not political.
It is spiritual or nothing. The only freedom
that comes from absolute unbending loyalty to
the will of God is bondage to the law of life,
interpreted by the Spirit of God. Let us make
our protest, and let it be vehement, against all
bondage; but let us see to it that behind the
denunciation is the enunciation of principle. It
is only as we live in the power of that dynamic,
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that we shall be strong enough to burst all bonds,
and fling off all yokes, and live in the spacious-
ness of spiritual freedom. May we learn the
lesson and live the life.
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THIS letter leads us to the high places of
vision, and to awe-inspiring sublimities ;
it leads us there, and then leaves us in
amazed and wondering adoration in the pres-
ence of the truths revealed. There is a sense in
which an attempt to declare its message is
easy. There is a sense in which it is diffi-
cult. It is easy because the whole letter is a
message. It is difficult because the letter is
a message, and therefore, having studied the
content we have already heard the message.
Yet with the consciousness of that content in
our minds, we may reverently inquire what is its
essential message, and what its persistent appli-
cation.

Let us then consider, first, in broad outline the
essential message, as to its central teaching, and
its abiding appeal; and secondly, give attention
to its application.

We are immediately arrested by the fact that

there are no salutations in this letter, in the
167
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ordinary sense of the word; and as we proceed
through the argument we are impressed by the
fact that there is very little local colouring. It
stands alone, a great message of truth. It is
quite evident that more than one particular
church was in the mind of the apostle. Even
if he wrote it to one, it is a message preémi-
nently to the whole Church, the Catholic Church
of Jesus Christ.

The teaching of this letter has to do entirely
with the Church. It is the final word of the
New Testament concerning the Church. It is
the last exposition of the words of Jesus Christ at
Czsarea Philippi, “ Upon this rock I will build
My Church; and the gates of Hades shall not
prevail against it. I will give unto thee the
keys of the Kingdom.” In that declaration we
have the full and final truth concerning the
Church. For its exposition we need the whole
of the Petrine and Pauline teachings; but
especially the Pauline, because Paul was the
steward of the mystery of the Church. In this
letter, then, we have the last exposition of the
meaning of Christ. To study it in the light of
that statement at Caesarea Philippi is at once te
discover the connections. The Lord said, “I wib
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build My Church,” and the figure of building is
here employed by the apostle. The Lord said,
“The gates of Hades shall not prevail against
it,” and the apostle deals with the conflict very
fully. Finally the Lord said, “I will give unto
thee the keys of the Kingdom”; that is, the
standards of moral and ethical interpretation ;
and in the heart of this letter we find the applica-
tion of the ethic of Jesus, to all the details of
every-day life.

The central teaching of this whole letter is
suggested by words taken from its opening ad-
dress, “ The saints . in Christ Jesus,” as
they describe the composition of the Church of
God.

The phrase “in Christ Jesus” following the
words “the saints” indicates the unification of
the units into the unity of the Church. The
word *“saints’ suggests diversities, differences;
the phrase, “in Christ Jesus,” reveals the fact
that all are one; and thus there breaks upon the
mind the vision of the whole Church, that
Church being Christ and all those who are united
to Him.

The central teaching deals with the Church,
and falls into two parts ; that first, of the eternal
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character of the Church; and that secondly, of
the temporal conduct of the Church.

And first as to the eternal character of the
Church, the letter teaches us three things as it
deals with the conception, construction, and con-
summation thereof ; showing that it was in the
plan of God from eternity, is being realized by
the power of God in time, and will fulfill the pur-
pose of God in eternity.

The conception of the Church comes up out of
the past eternity. It is almost impossible to use
such words with absolute accuracy. I have
spoken of eternity past; there is a sense in which
that is a contradiction in terms. Eternity is
eternity ; it is an ever-present now. With God
there is neither past nor future. His is age-
abiding life ; a great and infinite mystery which
our finite minds cannot fully grasp. Conse-
quently we are bound to think of these things by
the dimensions with which we are familiar, and
we speak, therefore, of the past, present, and
future. A fine attempt to give expression to
these truths is found in Hebrew literature in the
declaration, “From everlasting to everlasting
Thou art God.” If we translate the Hebrew
word rendered “everlasting” in our versions,
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according to its first significance, the statement
will read, “From the vanishing-point to the
vanishing-point Thou art God.” That is to say,
the writer was conscious that there is a limit to
human understanding, and a limit to the stretch
and sweep of the human mind, both backward
and forward. Thereisa vanishing-point. Some
men have seen further than others because they
have climbed higher than others ; but there al-
ways has been, and still is, a vanishing-point.
We find it in Genesis, as we step out of the un-
seen into the seen; “In the beginning,” that is
the vanishing-point. John climbed far higher up
the mount than Moses, and he also said, “In the
beginning,” but his “beginning” was further
back than that of Moses, for Moses referred to
the period immediately preceding creation ; but
John referred to the essential fact of eternity,
that timeless, limitless fact ere time or creation
in any form existed.

To-day we are looking on. How far can we
see? As far as the second Advent? Yes, and
beyond it. To the millennial reign? Much
further! To the Kingdom of the Son? Yes,
and beyond. To the generation, that is to the
new birth, of the age of the ages. There again
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we come to the vanishing-point. “ From the
vanishing-point to the vanishing-point, Thou art
God.”

Turning our thoughts back again to what we
thus speak of as eternity past, this letter teaches
us that the plan of the Church was formulated
there; it is eternal. It comes up out of these
vast distances, out of the eternities, the ages that
we cannot comprehend, and of which the utmost
we can say is that they are beyond the vanish-
ing-point.

May God deliver us from taking so great, so
stupendous and sublime and far-reaching a vision
of the wisdom which transcends our finite theory,
in order to formulate a doctrine that God has
chosen a few people to be saved and left the rest
to be damned. That is an unwarranted deduc-
tion.

The plan of the Church existed in the mind of
God from eternity. He predestined the Church
that it should be conformed to the image of His
Son. Paul peered into the deep things, the in-
finite mysteries, until somewhere back in those
past eternities he saw in the mind of God, the
Son of His love, the archetypal pattern of all
perfection, and he declared that He predestined
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men and women that they should be conformed
to that likeness. The Church then is not an ex:
periment in human history. It is part of the
plan of God. Let no member of the Church be
anxious as to whether it is going to be destroyed
or not. Let us not be filled with panic because
the Church of God is being criticized by men
who know neither the Church nor God. It is
eternal because it is the conception, the plan of
God, from eternity.

itis eternal in another sense.  If the conception
is the plan of God from eternity, the construc-
tion is by the power of God operating in time;
that is eternal power; it is power coming from
eternity past, and continuing to eternity future.
The power which, operating in Christ, raised
Him from the dead, is the power by which He
builds His Church. In Christ, men and women
are quickened, raised, and seated in the heaven-
lies. That is the operation of the power of God
in time, and that is the whole story of the con-
struction of the Church.

And finally the Church is eternal in yet an-
other sense. The consummation is eternal, for
the Church is to serve the purpose of God in the
coming eternity. Through the Church in its
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union with Jesus Christ there will be revealed to
the ages to come “the exceeding riches of His
grace”; and there will be unveiled before the
angels “the manifold wisdom of God.”

That is the first note of the central teaching of
this letter. The Church of God is eternal. Its
conception in the past eternity was the plan of
God. Its construction in time is by the power of
God. Its consummation in the coming eternity
will be for the fulfillment of the purposes of God.
Are we of this Church? Then we were in the
heart and mind and plan of God in the ages
gone; we are to fulfill the purposes of God in
the ages to come; and the plan of the past, and
the purpose of the future, are linked by the
power of the present; for plan, and power, pur-
pose are alike eternal.

From these stupendous declarations the apostle
turned to the subject of the temporal conduct of
the Church. When that great vision has broken
upon the life, and its virtue has empowered it,
what will be the result in conduct? With the
winds of the past eternity blowing across her,
and the light of the coming eternity streaming
upon her path, what manner of people will the
members of this Church be?
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The apostle describes that conduct as having
relation to the construction of the Church; as
constituting a confession before the world ; and
as being a conflict against all opposing forces.

Concerning the construction of the Church, he
appeals to the members thereof; “I therefore
« . . beseech you to walk worthily of the call-
ing wherewith ye were called.” This he shows
they will do by “giving diligence to keep the
unity of the Spirit in the bond of peace.”” This
is followed by a picture of the Church, being
built up, growing up, “in all things into Him.”
The first responsibility of churchmanship then
is the maintenance of the Spirit of unity. Can
such a word be uttered without shame, without
a sense of disappointment and of failure ?

In the next place the apostle shows that the
Church is to make a great confession in time
concerning God ; the mind of God, the purpose
of God, the will of God. This she will do by the
sanctification of life. Not by creeds written or
recited ; but by life, true to the heavenly stand-
ard and the eternal measurement in the details
of every-day experience; husbands and wives,
parents and children, masters and servants.
The sanctification of all life in the power of the
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heavenly conception is the confession which the
Church makes to the world.

The result of such a confession must inevitably
be that of conflict with the forces which are op-
posed to the purpose of God. The Church must
be armed, and at war with these forces. In that
conflict she is to stand, to withstand, and having
done all, to stand.

Once again, if that be the picture of the
temporal conduct of the Church, we cannot fail
to notice how it coincides with the word of
Christ at Caesarea Philippi. He declared, “I
will build My Church.” The first responsibility
of the Church is that she obtain and maintain
the view of the unity of that Church and *“grow
up in all things into Him, which is the Head,
even Christ . . . unto the building up of
itself in love.” Building according to the pattern
is our first responsibility.

His final word was, “I will give unto thee the
keys,” that is, the insignia of the office of ethical
teaching. The Church is to fulfill that responsi
bility by the sanctification of life.

Between that first proclamation and that final
commission He said “the gates of Hades shall
not prevail against it.” In order to fulfill the re
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sponsibility suggested by that declaration the
Church must obey the apostolic injunction :
“Put on the whole armour of God, that ye
may be able to stand against the wiles of the
devil . . . take up the whole armour of
3od, that ye may be able to withstand in the
evil day, and, having done all, to stand.”

The Church of God is eternal in character;
the plan of God in the past; the power of God to-
day ; the purpose of God in the future. There-
fore in temporal conduct she must coSperate
with God in His building by growing up into
the Head ; deliver the message of God’s purity
and holiness to the world by her sanctified life;
fight the fces of God by putting on the whole
armour of God.

If the central teaching of this letter is unified
in that opening phrase, “ The saints in Christ
Jesus,” its abiding appeal is focussed in the in-
junction, “ Walk worthily of the vocation.”

First, the members of the Church are to walk
according to the eternal plan, to behave in time
according to God's purpose from eternity. He
predestined us that we should be conformed to
the image of His Son. We are therefore to
“grow up in all things into Him, which is the

b
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Head, even Christ.” That is the standard.
The measure in which we are living in holiness
and in love, is the measure in which we are con-
forming to the eternal plan. We are not to be
holy because decency demands it; we are not to
be righteous because the policeman may arrest
us if we are not; these are not our motives.
We are to walk according to the eternal plan,
remembering that our individual life was in the
thought of God, and of it He has revealed the
pattern in His Son, and He calls us to be true to
the plan that has come up out of the past eternity
by conforming to that pattern.

If we are to walk according to the eternal plan
we must do it by appropriating the eternal
power. When we read this letter we are amazed
at its height, and the glory of its suggestion,
and we are inclined to say, Who is sufficient
for these things? Then we come to the great
word in which the apostle says, “ Now unto Him
that is able to do exceeding abundantly above
all that we ask or think, according to the power
that worketh in us.” Am I a Christian man?
Then I am such because I share the life of Christ,
and if I share the life of Christ, I have resident
within me power enough to make me all that
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God meant me to be from eternity. The eternal
power is within the Christly soul, and we walk
worthily as we appropriate it, and make use of
it, understanding what the will of the Lord is,
being filled with the Spirit, that so we may walk
in harmony with the will of God.

The appeal of the letter is finally that we walk
rot only according to the eternal plan, not only
appropriating the eternal power, but approach-
ing the eternal purpose.

That walk will mean a fight against the forces
that are attempting to hinder us, spiritual an-
tagonisms, intelligences from the upper spaces
who occupy lower places, who inhabit the
heavenlies where the saints walk, that they may
attack them. The devil's masterstroke to-day is
that he has so largely succeeded in hiding him-
self, while still hard at work. It is quite time the
saints awoke to recognition of these principalities
and powers. They are manifested in many ways.
We read of spiritualistic séances and bureaus;
and the tragic thing is that the Church of God
is laughing at these things, and saying there is
no reality in these doings. It is certain that
messages from the spirit-world are being actually
received by men to-day; but they are messages
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of demons. If we are living the age-abiding
life, if the plan of our life comes out of eternity,
and its purpose runs into eternity, then false
spirits will impede our progress, and attempt to
seduce us from loyalty to the one Spirit of God ;
“Qur wrestling is not against flesh and blood,
but against the principalities, against the powers,
against the world-rulers of this darkness, against
the spiritual hosts of wickedness in the heavenly
places.” We are to keep our eye upon the con-
summation, and “ put on the panoply of God,”
and fight, :

So may we walk worthily of the vocation,
according to the eternal plan, appropriating
the eternal power, and approaching the eternal
purpose. Such is the abiding appeal of the letter.

Finally let us briefly make an application of
the message of this letter to our own age.

Its message to the Church is, first, that the
measure of her power to help this world is the
measure of her other-worldliness. I use that
phrase because it is being used as a term of
reproach. There are men who tell us that the
Church has been other-worldly, and therefore
has failed. The measure in which she has
failed is the measure in which she has ceased
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to be other-worldly. The darkest day in the
history of the Church was the day when Con-
stantine patronized her. Then she ceased to be
other-worldly, and instead of leaning wholly and
solely upon God, and upon the presence of the
Spirit of God, she leaned on the arm of flesh,
and by doing so lost her power. That is going
far back, but we may make a present application.
The measure of the Church’s power to help the
world is still the measure of her other-worldliness.
Only as the Church remembers her heavenly,
her Divine calling, can she set up the standards of
life, and supply the sufficient dynamic thereof.
This letter further teaches that the test of the
Church’s other-worldliness is the measure of her
influence in this world. If she is so other-
worldly that she has no care for the condition
of this world ; if she is so other-worldly that she
is unconscious of its sigh and sob and sorrow;
if she does not care anything about the slums,
then she is other-worldly, but the world she is
of is the other world of the devil, which is selfish
and un-Christlike. That is the tragic mistake
we have too often made. We have sung songs
of heaven, and have forgotten this poor sinning,
suffering earth ; and so have demonstrated our
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ignorance of heaven, for it is in heaven that
earth’s sorrows are most keenly felt, and it is
upon the heart of God that earth’s wrongs lie
most heavily. The measure in which the
Church of God is other-worldly in the true
sense is the measure in which she is putting
her life against the sins and sorrows of the
world, to sympathize, to shepherd, and to save.
It is not possible to do that unless we are other.
worldly. Unless we can bring into the slums of
London the light and life of the city of God, we
had better leave it alone; it will only degrade
us, and we shall not help it. Socialism that
begins by telling men that man is in process of
evolution, and that sin is an incident, is a cruel
lie; such socialism was born in the pit. But the
socialism that sees the city of God, the Kingdom
of God established in the world, and then lives
in the midst of human sorrow and sin to bring
to it redemption by blood, and regeneration by
life, is the socialism of Christianity.

I take up this epistle to the Ephesians and
climb the heights and scale the mountains and
gaze upon the far-flung splendours of the eternal
vision ; and then I climb down and live at home,
and in my relation to wife and child. to servant
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and master, my confession is to be made. The
Church of God can never help God when she
ceases to be other-worldly. When she is other-
worldly she helps the world; and cannot avoid
doing so.

This letter declares to the world that the
Church of God is the instrument of God for the
establishment of His Kingdom ; and it teaches
that if any man would help to the establishment
of His Kingdom, there is one way into the
Church; he may enter through the one Lord,
by one faith, and one baptism.

While this plan comes out of eternity, while
this purpose lies in the distant eternity, and
while this power is operating in time, there is
no man or woman who may not come into the
plan and into the purpose by coming into con-
tact with the power. One Lord, the Lord
Christ ; Child of the eternities; Master of the
ages; the Glory of the coming eternity. One
faith; the simple abandonment of the needy
soul who says :

¢¢ Just as I am, without one plea,
But that Thy blood was shed for me,
And that Thou bid’st me come to Thee,
O Lamb of God, I come.”



184 THE MESSAGE OF EPHESIANS

One baptism ; the baptism of the Holy Ghost,
whereby that trusting soul is made a member
of Christ, a member of the Church; and enters
the plan of the eternities, and travels towards
the purpose of the eternities, by appropriating
the power of the eternities.
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HE Philippian letter is a revelation of the
Christian mind. It is largely without
system, and extremely difficult to ana-

lyze. Who can analyze a love-letter, and that is
what this letter is, which Paul wrote to his chil-
dren at Philippi; and whereas in the deepest fact
of his spiritual love this great apostle had no
favourites, in the affections of his emotional na-
ture, his children at Philippi were certainly his
chiefly loved children. He had come to Philippi
in answer to the call of the man of Macedonia.
When, crossing over the Zgean Sea, he reached
that city and began his work by the riverside,
there almost immediately followed that wonder-
ful experience in the prison. With feet fast in
the stocks through the brutality of the jailer, at
midnight Paul and Silas had sung praises to God.
This letter to these Philippian Christians was
written in prison, and it seems to me as I read
that Philippi was always to Paul the place of

prison and the place of song. These children at
187
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Philippi were near and dear to his heart. They
ministered to his need, as he says, once and
again; and the letter which he wrote to them
from prison is a letter brimming over with love,

If there be no definite system in the letter,
some of the profoundest and most wonderful
things that ever came from his pen are to be
found therein. That marvellous and matchless
passage describing the whole mission of the Son
of God, from His Self-emptying, through all the
experience of His sorrows, back to the throne of
heavenly empire, is in this letter. That autobi-
ographical passage is here also, in which Paul
gives us the story of his own life in brief sentences,
every one of which is full of light and full of
colour; so that if we want to know the truth
about Paul we turn to this wonderful piece of
self-revelation.

The supreme value of the letter is that of its
revelation of the true Christian consciousness.
Notice the recurrence of the word mind, or of
cognate words. * To be thus minded " i.7; “Be
of the same mind” ii. 2; “Lowliness of mind”
ii. 3; “Have this mind” ii. 5; “Letus . . .
be thus minded” iii. 15; *“ Who mind earthly
things” iii. 19: “Of the same mind” iv. 2;
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“Your mind of me"” iv. 10;—though our transla-
tion, neither Authorized nor Revised, shows the
fact, when the apostle spoke of their care for him
he used the same word, m:zd. That of course is
a grouping of phrases with no apparent connec-
tion; and there are some senses in which there
is no connection between them. Our only pur-
pose in thus grouping them is that we may no-
tice how the word repeats itself. The fact that
these words do not form a key to the analysis is
all the more remarkable. They are incidental
words arising out of an attitude of mind, and re-
vealing that attitude, as the apostle wrote from
his prison-house to his children at Philippi. In
every chapter, and in every division, the word is
to be found.

The Greek word so translated is one which
signifies consciousness, either as the cognitive
faculties, or as impression made on the mind,
In the Thessalonian letter, we find an analysis of
personality by this same apostle,—spirit, soul, and
body. Spirit is the essential fact in a man’s life;
the body is the probationary dwelling-place of
the spirit, the instrument through which the spirit
communicates with others, and receives com-
munications from others; the soul, or mind is the
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consciousness ; and it is fleshly, or spiritual, ac-
cording to whether the flesh or the spirit is domi-
nant in the life.

The central teaching of this letter is suggested
by the phrase “the mind of Christ.” It reveals
the mind of Christ. First the mind of Christ per-
sonally ; and secondly the mind of Christ in the
saints. The supreme appeal of the letter is that
of the apostle’s injunction, *“ Have this mind in
you, which was also in Christ Jesus.” Thus if
we are to understand the message of the letter
we must first discover what it reveals to us of the
mind of Christ Himself; then what it reveals to
us of the mind of Christian men and women.
The appeal of the letter will then be seen to be
patent, and necessary; “ Have this mind in you,
which was also in Christ Jesus.”

When we attempt to examine this unveiled
mind of our Lord, we are at once brought into
the presence of light and glory that surprise, and
arrest us, in adoring wonder. The gospel stories
tell us of His words and His works, reveal to us
His character, and the influence produced upon
men by that character ; but when we want to see
the mind of Christ we turn to the Philippian let-
ter. Herein is revealed that conception, that
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consciousness, of the Christ of God which lay be-
hind all His words and works, inspiring them.

In the contemplation we first discover His
mental attitude, that which caused everything
else; then we see the activity springing out of
that attitude ; and finally we see the victory and
crowning following that activity.

The attitude of mind is described in these
words ; “Being in the form of God, counted it
not a prize to be on an equality with God.”
That is the mind of Christ Then follows a
statement of the activity resulting from that at-
titude of mind; “emptied Himself, taking the
form of a servant, being made in the likeness of
men ; and being found in fashion as a man, He
humbled Himself, becoming obedient even unto
death, yea, the death of the Cross.” Finally the
issue of the activity is declared ; *“ Wherefore
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